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TO THE READERS OF THE SIKH BULLETIN 


@s you are no doubt aware, The Sikh Bulletin has lately been experiencing 
financial crunch. Until recently the primary source of funding was 
Gurdwara Sahib Roseville at 201 Berkeley Avenue, Roseville, Ca. With 
the appearance of two more Gurdwaras in Roseville with basically same 
Sangat and our attempt to gradually take the congregation on a path of 
compliance with Gurbani, we lost the battle and had to close down. We, 
therefore, need financial participation from our readers. 


To begin with we have decided to publish bi monthly, increase the list of 
e-mail recipients and find volunteers who would receive the Bulletin in 
bulk for local distribution. There are enough of us who strongly feel that 
this magazine that goes to 21 countries and has been serving the Diaspora 
for six years should continue to perform its mission. We also wish to keep 
it free of cost and free of advertising. We wish to share with our readers 
some of the solutions being debated: 
To locate six donors who will donate $2,000.00 each year for one 
issue and if they so choose, announce their names in those issues; 
To locate twelve donors who will donate $1,000.00 each year 
and if they so choose, announce their names in those issues; 
Locate ten donors who will donate $100.00 each month. Their 
names, along with other casual donors, will appear as usual at the 
year end. 
A supplementary suggestion is to see if readers in UK, Canada, Australia 
and Malaysia can contribute $2,000.00 US from each country annually i.e. 
cost of one issue, then, if US readers could fund eight issues, eventually we 
could go to monthly publication. Your suggestions and help will be 
gratefully accepted. We thank those who have already helped. As usual, 
the names of all the donors will appear in Dec. 2005 issue. 


ADDRESSES FOR SENDING DONATIONS (Tax-exempt in USA): 
USA: K.T.F.of N.A. Inc, 3524 Rocky Ridge Way, El Dorado HIlls, Ca 95762 


editor @ sikhbulletin.com 

CANADA: Gurcharan Singh Brar, Singh Sabha International (Canada), 603 
Ray Lawson Blvd, Brampton, Ontario L6Y 5J7; brar_jiwanwala@ hotmail.com 
UK: Sewa Singh Sidhu, Singh Sabha International (UK), 26 Moulton Ave, 
Hounslow,Middx, TW3 4LR; sewasinghsidhu @aol.com 

AUSTRALIA: Bawa Singh Jagdev, 12 Meehan St, Matraville, NSW 2036; 
bawaj @ optusnet.com.au 

MALAYSIA: Dr. Sarjeet Singh Sidhu, 50 Jalan Bintang, Taman Sunrise, 
31400, IPOH, PERAK sarjeetsidhu @ gmail.com 
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GUEST EDITORIAL 
TELLING TRUTH CREATES CONFLAGRATION 
(Ae uri sraz Heer 3) 
Sikhism stresses truthful living probably more than any other 
major world religion so much so that God is called Truth (HST). 
The message of Guru Nanak conveyed the need of truth and 
contentment (H3, H3e) for a successful spiritual journey of 


life. He advised that only with an offering of truth, one obtains a 
place to sit in God’s presence. If a prayer is offered with truth 
and contentment, the Lord God will hear it, and call the devotee 
in to sit by him. No one returns empty-handed, such is the court 
of the True One.’ 


However, truth seems to be in short supply in the political and 
religious life of the present day worldwide Sikh community. It is 
an accepted fact that deceit is a heavily traded commodity in the 
political market place. It is often said, “Show me a politician, Pll 
show you a liar”. This had been accepted as part of the system 
long ago. Why then, the Sikhs have placed their religious 
affairs and religious institutions in the hands of the 
politicians? The Sikh community has long been witnessing 
lumpen leadership of self serving politicians unwilling to admit 
error or take responsibility for mistakes. Like the primitive 
societies Sikh political or religious power comes from being 
close to the religious Ayatola or a political mafia Don and 
not from the high position one occupies. The public expects a 
high degree of competence and integrity from those entrusted to 
lead. Through out Sikh history a Sikh’s turban reflected his 
integrity and he would never leave home without it. Today’s 
Sikh leaders both religious and political have turbans, but many 
leave integrity at the wayside. Only sound we hear from them is 
the sound of integrity bar falling to the ground. The situation has 
deteriorated to the level which Guru Nanak observed and 
lamented to Bhai Lalo that falsehood struts around like a leader 
and modesty and righteousness is no where to be seen.” 


The Sikh community deserves better. Today the false 
assumption of appearance of virtue and religion is every where. 
Guru Nanak strongly condemned this type of religious 
hypocrisy. One can not help being conscious of the fact that the 
truth hurts. A famous Punjabi saying expresses it as, (HU 
uifimrt stags HET J) “telling truth creates conflagration”. 
Sikh takhat high priests (so called Jathedars) and their masters, 
Akali political leaders, mostly consider fabrications, lies, making 
scapegoats, intentional perpetration, maligning and assassinating 
the character of their opponents as their die hard mission. They 
use namby pamby approach to issues of great importance to the 
Sikh community. Their words carry little weight and can not be 
relied upon. This is not just a simple deviation from Sikh ethos; 
it is a culture in which their behavior is incompatible with Sikh 
ethos. They are experts at bamboozlement of public to line up 
their own pockets. Gurbani says those whose intentions are 
different than what they promise are judged as false in the 
Divine Court.* 


We were nourished by our rage over Operation Blue Star, (an 
unjustified attack by the Indian army on Darbar Sahib and 38 
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other historic Gurudwaras) to strike at any one. However, the 
militant element didn’t just conjure up in our midst suddenly; it 
was a product of a society that produces extremist fossilized 
minds that are easily controlled. The consequences for the Sikh 
community of this ill controlled militancy were disastrous. The 
public still remembers the legacy of the militancy, if you want 
it, take it, if anyone objects to it, kill them. This is a nihilistic 
generation produced by a nihilistic leadership. 


Words and deeds 

The Akalis under the present leadership are so deranged by 
their inability to compete in the arena of ideas and their failure 
at the ballot box due to disunity, they are reduced to creating 
pseudo scandals. These are the diversions created purposely to 
distract the public from real issues and problems. Under the 
leadership of Sardar Parkash Singh Badal they have lacked a 
genuine program or plan and have allowed the Congress to take 
initiative to lead Punjab into the 21" Century (hopefully). He 
politicized the police and the bureaucracy, and made the pliable 
officers his henchmen. He did nothing against corrupt officers 
despite explicit promises made in the Akali election manifesto. 
He is a one man show with the entire power concentrated in 
him. The Sangat Darshan Program with entire cost to the state 
treasury was a typical Akali act to divert public attention from 
the rampant corruption. He completely failed to get any special 
packages and loans waived by the central Government despite 
being a partner in the NDA Government headed by BJP, his 
ally. It is sad that this crafty Sardar now wants to build a 
memorial to the ones who died during Operation Blue Star 
(unjustified attack by the Indian army on Darbar Sahib 
and 38 other historic Gurudwaras in Punjab) but is on 
record to keep the ones captured during this operation in 
jail indefinitely. 


The glaring moral issue for the Sikhs today is the challenge to 
the supremacy of SGGS. The Sikhs have always been zealous 
crusaders at the forefront of almost every meaningful national 
movement or cause. The present Jathedar enraged at personal 
criticism behaved like a pit Bull and claimed Kala Afgana, 
Joginder Singh and Professor Gurtej Singh as his victims by 
drumming up false political innuendos. Yet he has ignored the 
installation (Parkash) of a book, so called Dasam Granth, as 
rival Guru side by side to Guru Granth Sahib Ji at two of the 
most revered Takhats, Hazoor Sahib and Patna Sahib. This is a 
betrayal and a probable act of highest form of blasphemy. 

On April 15, 2004, Giani Joginder Singh Vedanti Ji urged 
the Sikhs to follow Guru Granth Sahib and shun self styled 
Gurus (sants, babas daredars). Yet he continues to visit and 
patronize such deras in UK and Chicago, USA. He edited 
the book Gurbilas Patshahi chevin and forcefully advocated its 
katha in the Gurudwaras. He got SGPC to pay for the 
publication from offerings of devotees. The Akal Takhat is 
the most revered Sikh institution and every Sikh looks to it 
for spiritual guidance through correct interpretation of 
Gurbani. He has issued many edicts/Fatwas in the name of 
Akal Takhat that nobody pays any attention any more. He 
has completely depreciated the moral authority of Sri Akal 
Takhat Sahib. He has excommunicated many good Sikhs, but 
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has yet to convert a single person into Sikhi. His predecessors 
did no better. As a matter of fact how can one explain the 
appointment as Akhal Takhat Jathedar and now head granthi of 
Darbar Sahib, the infamous Puran Singh (Luv & Kush Di 
Aulaad) who was fined Rs.100 in 1980 for claiming payments 
for performing two simultaneous paths (at two places at the 
same time) while he was resident granthi at Taran Tararan. 


The effect of the present Jathedar of Patna Sahib frequenting 
Chicago Dera of a so called Sant Baba was inspiration for him to 
marry his 2" wife. Do as the Baba does (Chicago balay Sant 
Baba ji is living in sin with another woman while his wife and 
son languish in Punjab). This Jathedar said by having more than 
one wife he did nothing wrong because Guru Gobind Singh also 
had more than one wife. What proof does he have that the 10" 
Master did some thing that was against what he preached? The 
public has become so indifferent that they couldn’t care less 
what these Jathedars are doing. If Sikhs do not refute the lies our 
enemies wrote about the lives and character of our gurus then 
these lies become the standards to follow by the Sikhs. 


Outsourcing Prayer 

Akhand path is a beautiful ritual if performed by persons with 
devotion and not by paid professional readers. It creates a pious 
atmosphere and inspires Sikhs on to the righteous path. 
However, it has now become an empty ritual like the reading of 
Vedas by Brahmins for a fee. Visit to any Gurdwara of name in 
the world and you will find hordes of granthis sitting around to 
earn their living by being employed as Akhand Pathis. 


To have an Akhand Ppath conducted, for example, in USA costs 
more than $ 1000. The cost of performing the same Akhand path 
in India is approximately Rs. 5000.00 (about 

$105.00US). The Diaspora Sikhs from USA, UK, Canada, 
Australia, and other countries are now outsourcing Akhand 
Paths to India’s gurdwaras. Apart from the emotional 
satisfaction of having a prayer said in one’s home town 
gurdwara, the enormous price savings also play a big role. The 
Hindu community is one step ahead of the Sikh community. 
They even have a web site called “blessing on the net”. It offers 
opportunities for virtual worship at pilgrimage centers, including 
the remote Himalayan temples of Badrinath and Kidarnath as 
well as southern temple of Tirupati. Devotees living any where 
in the world can log on and offer puja to be said in their name 
and also submit Prasad Just by punching in their credit card 
numbers. 


Epilogue 

It is some what encouraging to see young Sikhs searching for 
true Sikhi. However the Sikh community must stop this 
hijacking of the Sikh religion into anti-Gurmat rituals. It is not 
going to be achieved easily and overnight. Financially well off 
diaspora Sikhs must help their brethren in Punjab which will 
provide economic up lift and health care at the village unit level. 
Sikhs from each village in Punjab living in the Diaspora can 
band together and adopt their ancestral villages. There is a 
terrible need for clean water supply, sewerage processing, 
village access roads & streets improvement and basic healthcare 
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facilities. They can help them make model villages and towns. 
This basic help at the grass root level should ensure gradual 
rejection of the corrupt politicians and anti gurmat ritual loving 
Sikh Granthis. 


There has been considerable discussion among various Sikh 
organizations in USA, UK, and Canada on the need for a 
missionary college to train educated English speaking young 
granthis. It is about time these organizations take action and 
make it a reality. This will be an ideal way to spread the Guru’s 
message to the younger generation and keeping the revered 


Jathedars at home to focus on the real problems. 
1 SGGS page 878 Ramkali M.1 
2 SGGS page 722 Telang M.1 


3 SGGS page 488 Asaa Sheikh Fareed Gurpal S. Khaira 
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NANAVATI COMMISSION ON 1984 ANTI-SIKH 
RIOTS 
Nanavati pins Tytler for ’84 riots, Points finger at Sajjan 
Kumar, H.K.L. Bhagat, D.D. Shastri 
R. Suryamurthy, Tribune News Service, New Delhi, August 8, 2005 

The Nanavati Commission of Inquiry into the 1984 riots, 
terming it as an organised attack on the Sikhs, has indicted 
Union Minister Jagdish Tytler saying there was “credible 
evidence” against him, that he had “very probably” had a hand 
in the organising attacks and demanded that the government 
should take “further action as may be necessary”. The 339-page 
report said the riots were organised involving Congress leaders 
and could not have taken place “but for the backing and help of 
influential and resourceful persons, killing of Sikhs so swiftly 
and in large number could not have happened.” It came down 
heavily on police officials too and the failure of the authorities 
to call the Army immediately to control the situation. “The 
commission considers it safe to record a finding that there is 
credible evidence against Jagdish Tytler to the effect that very 
probably he had a hand in organising attacks on Sikhs. “The 
commission, therefore, recommends to the government to look 
into this aspect and take further action as may be necessary,” 
said the report of the commission, headed by retired Supreme 
Court Judge Mr Justice G.T. Navavati, set up by the NDA 
government. 


The report of the commission, which points fingers at several 
“local” Congress leaders, including Sajjan Kumar, MP, late 
Dharam Dass Shastri and H.K.L. Bhagat, however, absolved 
the party saying there was no evidence to suggest that former 
Prime Minister Rajiv Gandhi or any other high-ranking leader 
had “suggested or organised” the attacks in which nearly 3,000 
persons were killed. However, the action taken report of the 
government on the commission’s findings, rejected the 
recommendation against Mr Tytler saying: “It is clear from the 
remarks ‘very probably’ that the Commission itself was not 
absolutely sure about his involvement in such attacks.” In 
criminal cases a person cannot be prosecuted simply on the 
basis of probability, said the ATR tabled by Home Minster 
Shivraj V Patil. Both the commission’s report and the ATR 
were tabled in Parliament today on the last day of the six- 
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month period by when the documents should have been 
submitted. Mr Tytler was not named as an accused in cases 
registered in connection with the riots. “In view of the fact that 
the commission itself is not certain that Mr Tytler had a role in 
organising the attacks on Sikhs and in the context of the judicial 
verdicts on the incidents mentioned in the commission’s report, 
any further action will not be justified,” the ATR said. 


On the role of Congress leader Sajjan Kumar in the riots that 
followed the assassination of Prime Minister Indira Gandhi, the 
commission recommended examination of only those cases 
where the witnesses had made accusations against him 
specifically. “There is credible material” against Mr Kumar 
and another Congress leader Balwan Khokar that they were 
“probably involved as alleged by witnesses”. However, the ATR 
said Mr Kumar’s name did not figure in the list of accused in 
several of the cases, including an FIR in the Sultanpuri police 
station nor was his name mentioned by any of the 118 witnesses 
whose statements were recorded during investigation of the case. 
Mr Kumar was acquitted by an Additional Sessions Judge in 
2002, the ATR noted saying: “No fresh material or evidence has 
been produced before Justice Nanavati Commission against 
Sajjan Kumar in connection with incidents of riots covered 
under an FIR in Sultanpuri police station. Therefore, it will not 
be just to reopen this case.” 


The commission was of the view that there was “credible 
evidence” against Congress leader Dharam Dass Shastri and 
recommended that the government examine the relevant material 
and direct investigation or further investigation as may be found 
necessary. Pointing out that Shastri was not named as an accused 
in this case, the ATR said the government would examine the 
factual position for appropriate action. The commission came 
down heavily on the failure of the Delhi police and also 
criticised the role of the then Police Commissioner S.C. 
Tandon and the then Lt Governor of Delhi P.G. Gavai. 


The ATR said the government noted with concern the conduct of 
police officials mentioned by the commission. “However, since 
these officials have retired from service there are legal 
difficulties in initiating any departmental proceedings at this 
point of time.” “Further, action under the pension rules is 
possible only in respect of an event which took place within four 
years before institution of the proceedings,” the ATR said. On 
Mr Gavai, the commission described the explanation given by 
him as “not satisfactory” and observed that Gavai “was the 
person responsible for the maintenance of law and order in Delhi 
and, therefore, he cannot escape the responsibility for its 
failure’. The ATR said the government had taken immediate 
administrative action. Mr Gavai was replaced by M MLK. Wali 
as LG of Delhi on November 4, 1984.” Regarding Mr Tandon, 
the commission observed that “it is no explanation to say that he 
was not properly informed by his subordinates.....He should 
have known that the policemen on the spot were ineffective and 
in spite of the curfew, mobs indulging in violence were moving 
freely and were committing acts of looting and killing freely.” 

The action taken report said the government had taken serious 
note of the Commission’s observations and would taken 
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necessary action to ensure better leadership qualities among 
senior officers. On the commission’s views regarding “delay in 
calling the Army” to quell the riots, the ATR said, “the 
government accepts these views of the commission. 
Accordingly, state governments, union territory administrations 
and the Delhi Police will be advised to take necessary action.” 


Accusing Delhi Police personnel of remaining passive and not 
providing protection to the people during the 1984 anti-Sikh 
riots, the commission said if “timely action” had been taken by 
the police against rioters, probably many lives could have been 
saved. It said police personnel had “remained passive and did 
not provide protection to the people”. The government, the 
ATR said, had noted all such general observations for taking 
appropriate remedial action and to advise the Delhi Police and 
state governments to ensure that police personnel performed 
their duties properly in such situations in future. The ATR said 
the government had accepted the panel’s recommendation on 
providing uniform compensation/assistance to the 
widows/families of the riot victims, including allotment of 
slum flats, kiosks/shops and house sites besides monetary 


compensation and monthly pension. 
* 


REPORT ON ’84 RIOTS DAMNED 
Tribune News Service Mohali, August 8, 2005 


“Three thousand murders, but not a single murderer identified 
or punished till now. Is this what you call justice?” questioned 
an agitated Hardeep Singh, a victim of the 1984 riots here 
today. Reacting sharply to the contents of the Nanavati 
Commission Action Taken Report that was tabled in 
Parliament this morning, members of the 200-odd families who 
shifted here in 1984 were an infuriated lot. Demanding action 
against Union Minister Jagdish Tytler and MP Sajjan Kumar 
for their alleged role in getting Sikhs killed, the victims rejected 
the report that had given a virtual clean chit to the two. “TI lost 
my father and my four brothers in the riots. Was I left alive to 
see this day? No action has been taken against any one of those 
who came to my house, doused petrol on my father and 
brothers and killed them. Then they burnt our house down. 
After 21 years we have no justice and now no hope is left,” said 
Inderjit Kaur who is living in Phase 11 with her family. 


“Everything was carried out in connivance of Sajjan Kumar, 
Jagdish Tytler, H.K.L Bhagat and Dharamdas Shastri. These 
persons should have been hanged long ago. Instead all that the 
governments did was constitute commission after commission 
and look at the result. Tytler and Sajjan have been let off 
today,” alleged Harpal Singh, who came to Mohali from Delhi 
after his house was looted and is now the general secretary of 
the Sikh Danga Pirat Parivar Society. 


Members of over 200 families shifted to Phase 11 following the 
implementation of a rehabilitation scheme in 1984. The victims 
admitted that when Dr Manmohan Singh, a Sikh, was made the 
Prime Minister, they had hoped that justice would prevail. “But 
today all hope has died. Even if the report has recommended 
inquiries against Shastri, P.G. Gavai and S.C. Tandon, we 
know that nothing is going to come out of these. The PM has 
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played the same role that Giani Zail Singh played during the 
riots — watch like a mute puppet even while people of his 
community were being wronged,” said Surinder Kaur, another 
victim. “Who says there is not enough proof against Tytler and 
Sajjan? They were at the forefront, organising the riots. The 
police was told not to help us. It was the Army that came later 
and helped us and we dared to come out of our houses,” alleged 
Lakhvinder Singh. 

“The Akali government got us these houses but the Congress 
government asked us to pay heavy penalties on the houses later. 
I lost my father-in-law in the riots. We have brought up our 
children in filth and poverty. Now they are jobless. The riots 
ruined our future generation too,” said Mrs Gurmail Kaur whose 
house in Trilokpuri, New Delhi, was burnt down. “I have not 
been given a house,” pointed out Gurdial Singh. The victims are 
planning to meet the Prime Minister. “We demand immediate 
resignation of Tytler and Sajjan Kumar,” said Mrs Paramjit 


Kaur, councillor. 
* 


‘ATR NOT TO MY SATISFACTION,’ SAYS NANAVATI 
Tribune News Service , New Delhi, August 8, 2005 

In a significant development, Justice G.T. Nanavati today 
expressed dissatisfaction with the Action Taken Report (ATR) 
tabled by the government following his voluminous report on 
1984 anti-Sikh riots. "ATR is not to my satisfaction. It is to tell 
Parliament what action has been taken by the government on the 
recommendations of the Commission,” he told reporters after his 
report, along with the ATR, was tabled in both Houses of 
Parliament. 


On the indictment of Tytler, he said there was no reason to 
disbelieve the person who had deposed before the Commission 
against the Union Minister. But I have said he was very probably 
involved in the riots because the evidence against him was not 
conclusive. That is why I recommended further inquiry," Justice 
Nanavati added. He said there was no political pressure on the 
Commission and it had functioned independently. Justice 
Nanavati said the riots took place in an "organised manner" 
and there was no need for Sikhs to name so many Congress 
leaders unless they were really involved. Justice Nanavati 
maintained that local Congress leaders were in some way 
"involved" with the riots and further probe was needed in this 
regard. 

He also alleged "police failure," saying so many people would 
not have died in three days if the police had taken action. 
Observing that riots cannot be prevented, he suggested that there 
should be quick action by the police and intelligence should be 
strengthened to minimise the damage. On politicisation of the 
issue, he said, for political considerations, his report would be 
criticised or appreciated by various parties in their own way. The 
Commission "did not feel" that there were lapses "at the highest 
level," Justice Nanavati said. "Riots cannot be prevented but 
quick action should be taken," he said. However, he added that 
the Commission got little material about riots outside Delhi. 
"Whatever new affidavits were received were only for 


compensation and did not merit inquiry," he said. 
* 
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CARNAGE WAS ORGANISED BY CONGRESS 


LEADERS: NANAVATI 
Pramod Kumar Singh/ New Delhi 
[ANZ_SIKHS @ yahoogroups.com; on behalf of; Sarvarinder Singh Roomi 
ssroomi @ yahoo.com] 


Justice GT Nanavati Commission report on the 1984 anti-Sikh 
riots is certain to resurrect the ghost of the biggest ever 
holocaust of post-independence India. Describing the riots of 
1984 as an "organised carnage," the report says, "local 
Congress leaders and workers had either incited or helped the 
mobs in attacking the Sikhs. But for the backing and help of 
influential and resourceful persons, killing of Sikhs so swiftly 
and in large numbers could not have happened." 


Although the report exonerates the Congress High Command, it 
indicts Delhi Police of dereliction of duty and points an 
accusing finger at prominent Congress MPs of the time, 
notably Dharam Das Shastri, HKL Bhagat, Sajjan Kumar 
and Jagdish Tytler. As regards individuals, the report 
recommends reopening all such cases against Outer Delhi 
Member of Parliament Sajjan Kumar, which have been 
declared "untraced". In the case of Minister of Overseas Indian 
Affairs Jagdish Tytler, the commission is not very clear about 
the former's involvement but nonetheless seeks a_ re- 
examination. Justice Nanavati in his overall consideration for 
the genocide that took place on Delhi roads in the aftermath of 
the assassination of then Prime Minister Indira Gandhi on 
October 31, 1984 has written: ''The systematic manner in 
which the Sikhs were thus killed indicate that the attacks were 
organised.” ‘The exploitation of the situation was also by the 
local political leaders for their political and personal gains like 
increasing the clout by showing their importance, popularity 
and hold over the masses. Lack of fear of the police was also 
one of the causes for the happening of so many incidents within 
those three to four days. Probably, there was a desire on the 
part of some persons to teach a lesson to the Sikhs." 


That the capital was engulfed in anti-Sikh frenzy at the 
instigation of Delhi Congress leaders was amply manifested in 
Sultanpuri area, which housed the lower strata of society. In 
Sultanpuri, the attacks on Sikhs were on a very large scale and 
the commission has found the footprints of Outer Delhi MP and 
Delhi Congress strongman Sajjan Kumar. The affidavits of 
persons residing in Blocks A and B disclose that in the morning 
of November 1, 1984, a mob of about 500 to 600 persons 
gathered near B-2 park and was addressed by Sajjan Kumar 
who reportedly instigated them to attack the Sikhs for killing 
Indira Gandhi. The mob was raising slogans such as "Khoon ka 
badla khoon". More than 50 people were killed during the 
attacks and more than 650 houses were looted and burnt. 
Sumer Singh, Phota Singh, Sidhouri Kaur, Jatan Kaur and 
Prem Kaur in their statements before the commission 
specifically named Sajjan Kumar as the person who addressed 
the mob on that day and incited it to attack Sikhs. Vidya Devi 
whose husband was burnt alive named Sajjan Kumar for the 
death of her husband. Moti Singh of B Block has stated that on 
the morning of November 1, Sajjan Kumar clearly told the mob 
that had gathered near B-block to take revenge and had even 
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promised cash rewards for those who killed specific Sikh 
leaders. As if that was not enough, Amarjit Kaur of Chand 
Colony had spoken about the killing of her husband Captain 
Nazar Singh Mangat. She had specifically named Sajjan Kumar 
as the person who led the mob, which killed her husband by 
burning him alive. Sajjan has also been named for his role in 
Nangloi area that also witnessed largescale arson and killing. 
According to an affidavit filed by Satnam Singh, Sajjan Kumar 
held a meeting in Matiala and Navada villages near Kiran 
Garden and instigated them to attack Sikhs and loot their 
properties. The MP also allegedly distributed iron rods to the 
mob after which the frenzy began. 


Coming down heavily on the conduct of Sajjan Kumar, the 
commission has asked, ''Why so many persons had named him 
and attributed acts like addressing meetings and inciting 
people to kill Sikhs and to loot and destroy their properties 
remains unexplained by Sajjan Kumar. A technical defence 
taken by him that these witnesses had not named him before the 
police or in the courts is not a good explanation for disbelieving 
those witnesses. The commission is, therefore inclined to take 
the view that there is credible material against Sajjan Kumar and 
his associate Balwan Khokhar for recording a finding that he and 
Khokhar were probably involved as alleged by the witnesses." 


Sajjan Kumar was not alone as there were other Congress 
leaders who took active part in the brutal killing of innocent 
Sikhs. Om Prakash, the brother-in-law of former Delhi Minister 
Deep Chand Bandhu had attacked the residents of Nimri Colony 
in Ashok Vihar. Om Prakash had brought a jeep, which was 
loaded with inflammable liquid and they started attacking Sikh 
families in the presence of police officers. HKL Bhagat, who 
was virtually ruling Delhi in 1984 has also been accused of 
leading a mob in Seemapuri area where many Sikhs were killed. 
Residents of Krishna Nagar filed affidavits alleging that the 
mob, which killed many members of their families was 
addressed by HKL Bhagat. Kalyanpuri and Trilokpuri areas 
were worst affected in East Delhi as the supporters of Bhagat let 
loose a carnage against hapless Sikhs and there was one Dr 
Ashok, said to be an ardent supporter of the Congress leader 
who not only indulged in the killing but incited his ilk to avenge 
the killing of Indira Gandhi. After the mad frenzy subsided, the 
victims and their families were asked not to name Bhagat for the 
killings. "The commission is of the view that there is a 
credible material against the Congress leaders and workers. 
The commission does not recommend any further action 
against Bhagat in view of his physical and mental condition." 


Dharam Das Shatri, the then MP from Karol Bagh led his 
people to attack and loot Sikh families in Patel Nagar, Karol 
Bagh and other areas. The situation in Karol Bagh had taken an 
ugly turn after Shastri allegedly asked local leaders Tek Chand 
Sharma and Rajinder Pal Singh to kill Sikhs. Shastri had even 
slapped and threatened the SHO of Karol Bagh if he dared to 
take any action while his supporters were busy targeting Sikhs. 
The commission has noted, ''The commission, therefore, is of 
the view that there is credible evidence against Shastri who 
was a Congress leader of the locality that he had instigated his 
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men Tek Chand and Rajinder to organise attack on Sikhs. 
The commission recommends to the government that it should 
examine the relevant material and direct investigation or further 
investigation as may be found necessary to the aforesaid 
allegations". 


Jagdish Tytler, who was MP from North Delhi has been also 
accused of egging his supporters to target Sikhs. Surinder 
Singh in his affidavit had said that the mob that attacked 
Gurdwara Pul Bangash and killed Jaswinder Singh and Thakur 
Singh was led by Tytler. Surinder had claimed that Tytler later 
contacted him and asked him to sign on the dotted line but he 
refused. In his cross examination, Surinder Singh stuck to his 
guns and reiterated that he had not filed any affidavit earlier. 
The commission has noted that it appeared that Jagdish Tytler 
was in some way involved in the attacks on Sikhs or their 
properties in the area. ''The commission considers that there is 
credible evidence against Jagdish Tytler to the effect that very 
probably he had a hand in organising attacks on Sikhs. The 
commission therefore recommends to the government to look 
into this aspect and take further action as may be found 


necessary.” 
eK 


THE SIKH DILEMMA 

Dr. Sarjeet Singh Sidhu, MBBS, FRCOG, FICS, LLB (Hons.) 
INTRODUCTION: 
Any minority community, be it religious or ethnic, sooner or 
later develops a ‘siege mentality’, that is, a mental make up that 
causes the community to believe that its identifying features are 
being eroded. In the case of the Sikhs this feeling takes on a 
hue more ominous than usual because even in India, where the 
majority of Sikhs live, they are a minority. Even in Punjab 
(India) they barely constitute a majority. It is generally 
recognized that the survival of a community depends upon its 
continued ability to make a free public expression of its 
identity. In the Malaysian context this hardly poses any 
problems; there are no restrictions denying us this free 
expression. Our freedom of worship is guaranteed by law. 
What then is the Sikh dilemma? The word ‘dilemma’ implies a 
‘...choice between alternatives equally undesirable; a 
predicament...’ [1] Keeping this in view it is now possible to 
look at the problems that bother at least some Malaysian Sikhs. 
SOME RELEVANT DEFINITIONS 
If the question: ‘Who is a Sikh?’ is casually posed, especially to 
a non-Sikh, the answer will generally incorporate a reference to 
the turban and beard. In other words, and very generally, it 
conjures an image of the keshdhari individual. Let us, however, 
first look at some of the relevant definitions: 
1. Sikh: 
e According to the Rahit Maryada published by the SGPC: “A 
woman or a man, who believes in one Almighty, ten Guru 
Sahibans (from Sri Guru Nanak Dev Ji to Sri Guru Gobind 
Singh Sahib), Sri Guru Granth Sahib and Bani and advice of 
ten Guru Sahibans and the Amrit of Dasmesh Ji and does not 
accept any other religion, is a Sikh.” [2] 
e According to the Sikh Gurdwaras Act 1925: 
A Sikh is defined as “a person who professes the Sikh religion” 
adding that the following declaration should be required if any 
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doubt should arise: ‘J solemnly affirm that I am a Sikh, that I 
believe in the Guru Granth Sahib, that I believe in the Ten 
Gurus, and that I have no other religion’ [3] 

e According to the Delhi Gurdwara Act 82 of 1971: 

“<Sikh’ means a person who professes the Sikh religion, believes 
and follows the teachings of Sri Guru Granth Sahib and the ten 
Gurus only and keeps unshorn hair. For the purposes of this Act, 
if any question arises as to whether any living person is or is not 
a Sikh, he shall be deemed respectively to be or not to be a Sikh 
according as he makes or refuses to make in the manner 
prescribed by rules the following declaration: -‘I solemnly 
affirm that I am a Keshadhari Sikh, that I believe in and follow 
the teachings of Sri Guru Granth Sahib and, the ten Gurus only, 
and that I have no other religion.’ ” [4] 

2. Keshdhari Sikh: A Sikh who retains the kesh (unshorn hair) 
but has not undergone the Khalsa initiation i.e. has not taken 
Amrit. [5] 

3. Sahajdhari Sikh: A Sikh who has never been either a 
keshdhari or a member of the Khalsa, and has always shaved 
and cut his hair. Some have defined Sahajdhari as ‘...Born in a 
non-Sikh family but believes in the Sikh faith.’ [6] This definition 
does not take into account the Sahajdhari who is born to 
Sahajdharis and remains a Sahajdhari. 

4. Khalsa or Amritdhari Sikh: A keshdhari Sikh who has 
undergone the Khalsa initiation by taking Amrit, sports the five 
K’s, and abides by the rules of the Rahit Maryada. [4] 

5.Patit: This is taken to mean ‘apostate’ by most Sikh writers. 
‘Apostasy’ means ‘...the act of renouncing one’s faith, 
principles or party...’ [1]. In the ordinary sense of the word, and 
as implied by the writers, an apostate is one who has renounced 
his faith. In fact the word ‘patit’? as used in the Sikh Reht 
Maryada actually applies to Amritdhari Sikhs who have 
committed any one or more of the following char kurahit (four 
transgressions or gross offences): 

(1) Dishounouring the hair (meaning cutting the hair). 

(2) Eating halal meat. 

(3) Cohabiting with a person other than one’s spouse. 

(4) Using tobacco. 

Patit cannot, therefore, apply to either the Sahajdhari or, strictly 
speaking, to an uninitiated Keshdhari. 


Some conclusions can now be drawn from the above definitions 
.It is obvious that unshorn hair is common to the Khalsa and to 
the Keshdhari Sikh (who, strictly speaking and by definition, is 
not a Khalsa). In passing it may be worth noting that whilst the 
turban has come to be a distinguishing mark of a Sikh, it is not 
the turban as such but the uncut hair that is the requirement for 
Khalsa membership. 


Let us take a closer look at the definitions of Sikh as given 
above (see 1.). The SGPC definition as given in the Rahit 
Maryada does say that ‘...the Khalsa form should be the 
standard version of the Sikh identity’ but it does not “disqualify 
those who are outside the Khalsa. One is required to ‘believe in’ 
(jo. . . nisacha rakhda) the need to take amrit.’ This form of 
words, strictly interpreted, means that ‘whereas a devout Sikh 
will certainly be expected to take amrit and assume the full 
range of Khalsa obligations, it is not an essential step. The 
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essential requirement is that one should affirm the value of so 
doing. This will imply an intention to seek initiation at some 
time in the future, but it will not automatically deregister all 
who refrain from taking that step.” [7]. 


The Sikh Gurdwaras Act 1925 is by far the ‘broadest’ in its 
definition of ‘Sikh’, in that it encompasses the many who claim 
to be Sikhs but would, by other definitions, be excluded. 
Strictly speaking, it does not exclude a non-keshdhari from its 
definition of Sikh. 


The Delhi Gurdwara Act 82 of 1971 has, however, changed the 
whole complexion of the definition of a Sikh. It does not make 
the taking of amrit mandatory, nor does it require a ‘believe in’ 
the need to take it. This Act, however, makes it mandatory for a 
person to be keshdhari to be called a Sikh, even if he is not an 
amritdhari (Khalsa). It is obvious that the particular pressure 
group that influenced the drafting of this Act took it upon itself 
to put the keshdhari on equal footing with the amritdhari. This, 
evidently, was necessitated by certain ‘political’ realities 
peculiar to and in relation to elections to management 
committees of Delhi Gurdwaras, an issue outside the purview 
of this paper. It is sufficient to note that being keshdhari was 
(originally) just one of the requirements, after taking amrit, to 
becoming a Khalsa. 


All the above definitions do not take into consideration three 
other categories of Sikhs. Firstly, those who trim their beards 
whilst maintaining a turban, secondly, those who were 
keshdhari but went on to cut their hair, and thirdly, those whose 
parents kept them with shorn hair from the beginning. For 
convenience members of the latter two categories may be 
alluded to as Mona Sikhs, the protests of the ‘Orthodox’ not 
withstanding. 


MALAYSIAN SIKH COMMUNITY 

A look at the Sikh community in this country will reveal that 
only a tiny fraction of its members will qualify to be Khalsas, 
and a marginally bigger number will qualify as Keshdhari. The 
overwhelming majority will be made up of the Monas and 
those who trim; which of the two groups outnumbers the other 
is irrelevant. The point of these statistics is that far too many 
Malaysian Sikhs would not qualify as ‘Sikhs’ if the viewpoints 
of the ‘Orthodox’ were to prevail — and some of those views 
can be extreme. One example,though, will be enough to secure 
the point. In The Sikh Review of June 1998, in Amnesty to 
Patits (page 63), the writer, Jaswinder Kaur, makes it 
abundantly clear that she considers all Sikhs who do not sport 
the Five K's as patits. She goes on to say that a Hukumnama 
should be issued against those who do not "return to the 
mainstream of Sikhism by wearing the uniform with Five K's 
by a specific date." She demands that this edict should give 
"clear instructions...that no Sikh will have anything to do with 
Patits, and Sikhs disobeying the Hukumnama will also be open 
to punishment by the Panth... Patits... should not be invited to 
any social function nor should Sikhs respond to their 
invitations. Let there be a clean break because the paths of the 
two are different - Manmat vs Gurmat." Fortunately for Sikhs 
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worldwide, and for us Malaysians in particular, no heed was 
paid to such extreme views. It is hard to believe that this was 
written at the fag end of the 20" Century, and at almost the end 
of the Second Millennium, the age of increasing tolerance and 
rapprochement. The freedom to encourage all Sikhs to adopt the 
Five K's is not contested (even if the absolute necessity of these 
symbols in attaining spiritual enlightenment is debatable). 
However, the need to totally cut ties with the so-called patits is 
difficult to comprehend, the practical impossibility not 
withstanding. It is, however, noteworthy that there is not even 
one Sikh family in Malaysia that does not have at least one so- 
called patit within its fold, whether a blood relation or through 
marriage. In fact the numbers involved, in each family, are far 
greater than just one. Imagine the effect of the above proposed 
Hukumnama on Sikhs in Malaysia. The vast majority would 
never follow such an edict. In any case the Malaysian Sikh 
Community is not rigid about the ‘external’ appearance as a 
necessity for identification or for a claim to be a Sikh. That 
having been said we can now turn our attention to the question 
of the “Sikh Dilemma’ in Malaysia. 


THE DILEMMAS 

The main worries, of at least some Malaysian Sikhs, in relation 
to our ethno-religious identity are confined to the following 
issues: 


1. Identity. 
2. Language. 
3. Conversions to other religions. 
4. Mixed-marriages. 
5. Unity and Organisation. 
6. Ecclesiastic Authority. 
1. IDENTITY 


When the question of identity is raised by Sikhs, it is in 
reference to the contention that Sikhs and Sikhism enjoy an 
‘existence’ separate and distinct from all other religions, and this 
generally refers to the question of whether Sikhism is a religion 
apart from Hinduism. This question is of particular importance 
to Sikhs in India where there are continuous efforts by the 
majority community to claim that Sikhs are indeed a sub-sect of 
Hindus. That this is not a figment of their collective imagination 
is evident from the activities of the Rashtriya Swayamsevak 
Sangh (RSS), a part of the Indian political party, the BJP. It has 
created another organization called Rashtriya Sikh Sangat (also 
conveniently having the acronym RSS, for obvious reasons). 
This very influential, and some claim militant, Hindu 
organization, inter alia, makes the claims ‘...Sikhs and the 
Hindu society are an indivisible and unified entity... Sikhs are a 
part of the Hindu society... Sikhs are a sect of the Hindu 
religion.’ [8] Thus the intention of the RSS to absorb the Sikhs 
into the Hindu fold is clearly stated by the organization, 
whatever the motives. This is a cause for concern for all Sikhs. It 
is for this reason that Sikh scholars go to great lengths to provide 
proofs and arguments for the Sikh contention of their 
separateness. Here in Malaysia, however, we have no such 
problem; we are recognized by one and all as a separate religion; 
there is no necessity, here, for Sikhs to provide any justifications 
for the claim to separateness. 
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In the Malaysian context, the worry of identity, if at all present, 
is in relation to the physical appearance, i.e. in relation to the 
hair and turban. Within the community anyone of Punjabi Sikh 
parentage professing to the Sikh faith is unquestioningly 
accepted as such, whether he is a mona or whether he trims his 
beard. The only time this liberal attitude on our part generates 
some heat is when some preacher or sant from abroad comes to 
‘teach’ us that a non-keshdhari is a patit. Thus, on the question 
of identity, for us, there is no dilemma. 


2. LANGUAGE 

The importance of one's mother-tongue in maintaining one's 
identity and one's culture is recognized by most. Besides our 
physical appearance it is our language that identifies us with 
our ethnic group. For the Sikhs the importance of Punjabi is 
seen not only in relation to cultural identity but also in relation 
to Sikhism itself. So interwoven are our language and our 
religion into our identity that we have difficulty separating the 
two without feeling a loss of identity. Edward Sapir, a linguist, 
says, ‘...the mere fact of a common speech serves as a peculiar 
potent symbol of the social solidarity of those who speak the 
language.’ [9]. Language has always played an important role 
in the formation and expression of identity, a role that has an 
increasing importance today, given that the other traditional 
markers of identity, such as food, clothing, celebrations and 
religion are being destabilized, including that of race. 
‘Language... fosters feelings of group identity and solidarity. It 
is the means by which culture and its traditions and shared 
values may be conveyed and preserved...’ . [10]. 


That an increasing number of Sikhs, particularly the children, 
have a poor or no understanding of the Punjabi language, is a 
cause of concern to most Malaysian Sikhs. Even those of us 
who can speak Punjabi choose to mostly converse in English. It 
is recognized and accepted that the learning of English and 
Malay is vital to our survival in the job market, and therefore 
needs no further elaboration. This has meant the relegation of 
Punjabi to third place. Many have chosen to abandon the 
learning of Punjabi, conceding that the mastering of three 
languages, above and beyond all the other school subjects, 
amounts to unnecessarily burdening the child. We have this 
perception that such a task is difficult and therefore an unfair 
imposition on our children. But is it that much of a task? A 
look at the Chinese community would appear to belie this 
perception. In this context it is not the Chinese-school educated 
children, who generally have a poor command of the English 
language, that are being alluded to, but those educated in the 
main, National-Type schools, to which we send our children. 
Such Chinese children these days almost universally speak 
Mandarin, can read and write ‘Chinese’, and also speak their 
‘native’ dialects. 


So where have we gone wrong and what can be done to correct 
the error? We have, quite wrongly, considered the learning of 
Punjabi as unimportant. We are wrong in assuming that without 
any working knowledge of Punjabi, i.e. without being able to 
understand and speak the language, succeeding generations of 
Sikh children will continue to identify themselves as either 
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Sikhs or Punjabis. Even if they do so continue to identify 
themselves, they will not put a premium on it and will scarce 
raise an eyebrow if one or more of their number should ‘leave’ 
the community. ‘...Within multilingual societies, the 
maintenance of the languages of the various ethnic and cultural 
groups is critical for the preservation of cultural heritage and 
identity. The loss of language means the loss of culture and 
identity...’ [10]. It has been estimated that ‘... Today, only about 
6,000 languages are still spoken and many of these are not being 
taught to children. More than half of these languages are 
unlikely to survive the next century.’ [11] 


The dilemma: We either ‘burden’ our children with an extra 
language, Punjabi, or we run the risk of losing our identity and, 
quite possibly, our language itself. 


The solution: Some Sikhs in Malaysia have woken up to this 
dilemma and have chosen to do something about it. We now 
have our Punjabi Education Foundation Malaysia running 
regular Punjabi classes throughout Malaysia. But this noble 
effort will not be enough unless all adults and families within the 
community support the idea. The Foundation-run classes focus 
mainly on the reading, writing and examination angle. It is not 
mere conjecture to suggest that most, if not all, Sikh families 
would be quite satisfied if their children could speak Punjabi 
with proficiency, even if unable to read or write ‘Punjabi’. As a 
first measure, and with no burden on the child, simply speaking 
to the child in Punjabi, from birth, at home will lay the 
foundation for the perpetuation of the language. 


3. CONVERSIONS 

When just one member of a Sikh family converts to another 
religion it causes a great deal of distress to the family and to the 
community; the distress and pain is magnified when whole 
families convert. A minority community cannot escape the 
influences of the religion and culture of the other communities. 
Whilst Malaysia has freedom of worship, the country, 
nevertheless, has an official State religion — Islam. Admittedly, 
there is no official policy of trying to convert non-Muslims to 
Islam, but we are constantly exposed to Islam and the Malay 
culture. From dawn to dusk, and beyond, we hear the call to 
prayer (azan), including on television (TV). There are regular 
TV programmes on Islam, actively promoting the religion. To 
presume that all this has no effect on the Sikhs, especially 
youths, is to be naive. 


Add to that the influences of the other major ethnic groups, the 
Chinese (many of whom are Christians) and the South Indians 
(who are mostly Hindus, Christians or Muslims). In all these 
cases it is the influence of the other religions on the Sikh youth 
that worries the Sikh elders. The cultural influences that worry 
us are those that are so intertwined with the religions that the 
distinction between the two is blurred. During Thaipusam, for 
example, one will find a number of Sikhs carrying kavadis, to 
“fulfill vows” made to the presiding Hindu deity, with the rest of 
the chanting family members in tow. 

Whilst the Muslims do not go from door to door to convert non- 
Muslims to Islam, the Christians consider it a divine command 
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that they go out and spread the Gospel amongst non-Christians. 
Being forbidden by law to preach to Muslims, the rest of us 
become ‘fair’ targets. In recent years there has arisen a 
common perception amongst certain Christian evangelists that 
the Sikhs are more vulnerable to conversion to Christianity, and 
an increase in the number of Sikh converts to Christianity 
seems to justify this perception. The question is “Why have 
Sikhs become vulnerable to conversions?” 


Conversions to Islam, in Malaysia at least, have mainly been 
through marriage, the law of the land being what it is. As far as 
can be ascertained, conversions to Islam (amongst Sikhs at 
least) have almost always been conversions of convenience 
rather than of conviction. Whilst the same holds true in some 
cases of conversions to Christianity, many have in fact 
converted out of conviction. Belief in another religion implies a 
loss of faith in Sikhism. What causes this loss of faith? 


For most Sikhs the lack of faith in Sikhism is the result of a 
lack of understanding of the principles of the religion. In our 
Gurdwaras religious discourse is in Punjabi. The standard or 
level of Punjabi used is even beyond those who profess to 
know Punjabi. The preacher is far from interesting. The usual 
questions of religion like, “What is the purpose of life? Is there 
an afterlife? Do we believe in heaven and hell as in the Judaeo- 
Christian-Islamic traditions?” are seldom discussed with 
lucidity or depth in the Gurdwaras. Part of the problem with the 
explanations may lie with the fact that some of those principles 
are deeply philosophical. But even when some answers and 
explanations are proffered they vary somewhat from preacher 
to preacher. This is not to say that there is no consistent 
theology on these issues, or that they cannot be simply and 
clearly explained, its just that no one thinks they are more 
important than, say, the keeping of long hair. So obsessed are 
we with the need to maintain the Khalsa roop that we fail to 
realize that there are some who yearn for their souls, and 
minds, to be fed. Such individuals find it easier and simpler to 
identify with the Christian concept of a “Loving God’ because 
the ‘principles’ of the religion are explained in simple, easy-to- 
understand terms (never mind the logic or lack of it). We spend 
so much time and energy on minor and meaningless ritual 
requirements that we fail to focus on the real teachings. Every 
sant that comes to our shores brings with him some new ritual 
and leaves the community arguing and quarreling about it. 
Guru Nanak says: 

‘Je Janas Braham Karam, Sabh Fokat Nischau Karam’ 

If they happen to know the nature of God, they will realise that 
all rites and beliefs are futile. (AG 470) [12] 

‘Aasa mansa bhandani bhai, Karam dharam bandhkar’i 
Rituals and ceremonies are chains of the mind. (AG 635) [13] 


And still we are mired in pointless rituals, such as: 
e Doing Aarti despite the fact that the Sikh Rahit 
Maryada rules that "Rituals derived from other religions, 
such as...worship with lamps (aarti)...is strictly 
forbidden." [14] Strangely, this practice is also seen at 
Patna Sahib (one of the Five Takhts). 
e Doing multiple akhand paths at the same time in one 
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‘durbar’. 

e = Kumbh Rakhna. 

e Placing bottles of water near the GGS for the duration 
of the akhand path to make ‘holy’ water for future use. 

e Doing several sahej paths one after another, without 
putting ‘bhog’ and so having a ready stock of sahej paths 
for future ‘use’ or ‘sale’. 


There are many other rituals/practices that shock the thinking 
individual on account of the ridiculousness of the practices, but 
two have been singled out for mention in some detail, namely: 

e Sach Khand: The practice of putting the GGS ‘to bed’ 
every night, at the close of day, and after the last 
prayer. A special place has been prepared in every 
gurdwara for this purpose and named Sach Khand. 
Many have air-conditioned these special rooms, or at 
least put in a fan. When questioned, one ‘learned’ 
granthi is alleged to have replied, "If you need an air- 
conditioned room for your comfort don't you think 
Babaji deserves one?" This practice of providing a 
separate room for the "rest and retirement" of the 
AGGS for the night is practiced at the Harmandir 
Sahib (Golden Temple) also. Several such practices, 
including some of the requirements listed in the Rehat 
Maryada in relation to the AGGS, make it very hard 
to reconcile them with our strict aversion to idol 
worship. 

e Nagar Kirtan: Of late the practice of Nagar Kirtan is 
taking root in this country. It is becoming fashionable 
to take out the AGGS in ceremonial procession during 
Gurpurbs. Several gurdwara committees have started 
this practice, which was not in evidence before. This is 
reminiscent of the Hindu practice of taking out a 
chariot with the moorti of a deity in procession during 
certain Hindu festivals in this country. Evidently this 
practice is common in India also. What purpose does 
this serve? This smacks of idol worship even if some 
would vehemently deny it. 


Over the years our treatment of the AGGS has reached 
proportions that amount to worship. Have we begun to worship 
the AGGS as an idol? This question and other issues in relation 
to rituals, both in Malaysia and in India, have been discussed by 
this writer in another article in some detail [15] 

The solution: In this age and time if any principle expounded by 
any religion cannot stand examination by simple common sense 
and logic, let alone withstand scientific scrutiny, it is unlikely to 
persuade anyone, except the credulous, as to its ‘truth’. We must 
stop our preachers from spewing out mindless myths and 
palming them off as ‘truths’. Religious dogmas must pass the 
test of reason or fail to truly convert the unbeliever. If truth is to 
prevail we cannot fear reason. As Thomas Jefferson says “It is 
...blasphemy against religion to suppose it cannot stand the test 
of truth and reason.” [16] We will have to justify every 
religious demand or dogma with reason, only then can we point 
to the defects in the reasoning of other religions — and, mind 
you, there are many rituals and dogmas these other religions 
subscribe to, that cannot stand the scrutiny of reason. With every 
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passing day an appeal to reason will be in ascendance and that 
to ‘faith-alone’ in decline. Clearly, there is no dilemma here. 
We must give up these illogical rituals and turn to reason, 
which will be in keeping with the true teachings of the GGS, so 
that our youth do not stray on account of being forced to 
observe rituals that make no sense. Once converted, the new 
convert, as usually happens, will defend his new-found, 
adoptive faith to the hilt, even if some of the dogmas of the 
adoptive religion absolutely fail to stand to reason; for example 
the issue of the Trinity, or that God had a son, cannot appeal to 
any logic. 


4. MIXED-MARRIAGES 

This problem is related to the fact that Malaysia is a 
multicultural, multiethnic, multi-religious society. In the past 
arranged marriage was the norm. Now more and more children, 
rightly, want to choose their partners. As long as a child 
chooses a spouse from within the community it is generally 
accepted, even if there is the occasional ripple or even an 
outright storm initially. But when a child chooses to marry a 
non-Sikh it is ‘crisis’ time. The problem gets further 
compounded if the non-Sikh is of a different ethnic group. 


What, then, causes this reaction and despair? Repeated asking 
of this question of friends fails to produce any sound or 
consistent answer. In each case a different ‘reason’ is offered; 
the only thing offered consistently is the feeling expressed by 
each: that he/she wants his/her child to marry a Sikh. One 
reason given with fair consistency is that the children of such 
marriages are lost to the community, i.e. they are not brought 
up as Sikhs. A quick look around at such unions will reveal that 
this observation is substantially, if not almost entirely, true. 
Where a Sikh girl marries a non-Sikh the children are brought 
up in the religious tradition and culture of the non-Sikh father. 
In the case of a Sikh boy marrying a non-Sikh girl, if he has not 
already converted to her religion he will invariably be a 
‘liberal’ Sikh who places no importance on religion. The wife, 
on the other hand, will be quite firm in taking the children to, 
say, the church. So the perception of ‘lost to the community’ is 
not invalid. But is this the entire story? It seems very likely that 
one major reason for the objection is the ‘loss of face’ and the 
‘rejection’ within the community. The parents feel that they 
have somehow failed to bring up their children in the right way. 
This guilt may not be openly admitted or even realized but it 
must surely play a part. The reaction is the anger and despair. If 
Sikhs were in the majority, and the law insisted that anyone 
marrying a Sikh must convert to Sikhism, it is very likely that 
mixed-marriages would be more readily accepted by Sikhs, 
even if not entirely welcomed with open arms. This, however, 
is simply the opinion of this writer, mere conjecture. And yet, 
there may be more than an iota of truth in the hypothesis. 


The dilemma: Whether to ‘stick to your guns’ and shun your 
loved one who takes this forbidden step, or whether to accept 
the reality, no matter how heart-broken you will always be, 
hoping that the next generation will embrace Sikhism and 
return to the fold. 
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And the solution? There is, of course, no ‘one’, or ‘correct’, 
answer to this problem. Speaking strictly from a legal, ethical, 
moral or even religious viewpoint this should not even be 
considered a problem. And yet so strong is our urge to preserve 
our identity, our need to remain within the ‘tribe’, to view our 
religion and our Punjabi-ness as wholly essential to our 
happiness and to our acceptance by the Sikh community that we 
respond to it as if our world has come to an end. This is a scene 
that will be played out with increasing frequency in the future; 
and we will have to come to terms with it on an individual basis, 
for there can be no ‘right’ solution to what may actually be a 
problem only of perception. 


5. UNITY and ORGANISATION 

Through non-Sikh eyes, the Malaysian Sikh Community is seen 
as a very cohesive and united community. How do we see 
ourselves? Many are quick to say that we are a much disunited 
lot. The truth is probably some where in between. Even as late as 
the second half of the preceding century Malaysian Sikhs were 
divided according to their geographical origins in the Punjab, i.e. 
whether they originated from the Majha, Malwa or Doaba 
regions. Fortunately for us these divisions are no longer visible 
amongst most youths and not enforced by most educated 
families. The same, however, cannot be said regarding certain 
Gurdwaras and certain Sikh organizations; hopefully even these 
‘recalcitrant’ institutions will demolish these very un-Sikh walls 
of division. Similarly, in the past, we were conscious of, and 
maintained, caste affiliations, the very disease from which Guru 
Nanak, and his successors, had saved us. Fortunately, again, we 
are now mostly past this problem; the increasing number of 
“inter-caste marriages” is testimony to this. Today most parents 
no longer consider caste an issue. It is presumed, and hoped, that 
this discarding of caste is on account of the enlightenment of the 
Sikh religion and the true teachings of Gurbani). 


The Malaysian Sikh population is estimated at around eighty 
thousand. For such a small community we have innumerable 
organizations with different aims, performing different functions 
and all claiming to do so on behalf of the entire community, 
whether at State level or the National level. It is inevitable that 
there would be duplication of aims and effort. Each organization 
endeavours to conduct its activities by raising funds, and they all 
tap the same meager resources. If the truth be told there is no 
single organization that can honestly lay claim to being 
representative of the majority of Sikhs. The total membership of 
even those organizations that have the appearance of being 
National organizations is miniscule and skewed. At a recent Sikh 
Conference, those in attendance were told of a recent incident 
where members of a particular organization went to the then 
Prime Minister, Dr Mahathir Mohamed (now Tun Mahathir), 
with some request on behalf of Malaysian Sikhs. The delegation 
was told that another Sikh organization had visited the PM the 
previous day with a somewhat similar request. The PM advised 
the delegation to first ask the Sikhs to decide who represented 
them. Whilst the details of this little ‘incident’, as narrated here, 
may not be absolutely accurate, the gist of the observation is 
unmistakable: Is there any single organization that represents 
most Sikhs? The answer is a resounding “No”. Even those 
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organizations that claim to deal with religious matters are in 
explosive disagreement over some of the tenets of the religion, 
over the priorities, and over several theological issues. 


What we need is a National Organisation that would be 
accepted and respected by the majority, one to which we would 
willingly give our allegiance, or at least admit that it represents 
the majority of Sikhs. Of course an organization is only as good 
as its members in general and its leaders in particular. Its 
leaders will of necessity have to be men and women of 
impeccable credentials and character. They will have to be 
compassionate, liberal, fair-minded people who would cherish 
reason and diversity of opinion as admirable human traits. The 
setting up of such an organization will be difficult; given our 
penchant to hold on to whatever little ‘power’ we have in any 
organization, and the finding of such individuals to lead the 
organization may be well nigh impossible , given our limited 
resources (population). The validity of these pessimistic 
assertions arises from the several failed attempts, in recent 
years, to bring such a national organisation into existence. We 
cannot, however, just abandon the idea if we wish to have any 
clout with the Government or any other non-Sikh organization. 
The problems of “politics”, personality clashes and self-serving 
motives must give way to service of the community; jockeying 
for positions in the various organizations to use them as 
platforms for acquiring State and National awards and titles (a 
hangover from our colonial past) must give way to seeking 
positions in order to altruistically serve. 


6. Ecclesiastic Authority 

One other problem area for Malaysian Sikhs relates to the 
question of authority on ‘theological’ issues. We do not have 
home-grown experts on theological matters. Unlike, say, 
Christians, we have no real holders of ‘Doctor of Divinity’ or 
other Degree or Diploma in Sikh Religious study. We tend to 
hold in awe anyone from India, or abroad, who claims to be a 
Giani and visits our shores. If he has a coterie that calls him a 
Sant we are almost overwhelmed. We tend to follow every 
command or suggestion of such ‘religious’ men without 
question. Equally, we tend to accept without question every 
edict passed by the Akal Takht, even when the occupant of that 
office is hardly worthy of the job. Take the Jangar hukumnama 
case; there is absolutely no logical reason behind the command 
to have Jangar whilst seated on the floor, there is no scriptural 
sanction or demand to that effect. Yet it was issued without 
thinking through the repercussions and without any consensus. 
Look at the spate of excommunication hukumnamas issued in 
recent years: any Sikh who questions the judgement of 
established ecclesiastic authority, or questions any 
unreasonable dogma, will find himself excommunicated, no 
matter how logical his argument may be. Here we face a true 
dilemma: we have no established, reliable local authority to 
resolve our religious disagreements; if we turn to those in 
Amritsar, as we rightly should expect to, we see no cause to 
trust their judgement. The SGPC has been called the “Sikh 
Parliament’, the authority of the Akal Takht Jathedar has been 
likened to the authority of the Pope, and the Jathedar’s edicts 
to the Pope’s ex-Cathedra pronouncements. All these 
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assumptions have no bases in either historical fact or in reality. 


The Solution: For the sake of unity, and for historical and 
practical reasons, we will ultimately have to look to Amritsar for 
religious leadership. Hopefully those in Punjab will put their 
house in order and gain our respect and allegiance. In the 
meantime we have to rely on our common sense, guided by the 
GGS, to arrive at resolutions that will stand to reason, will keep 
the local Sikh community united and will serve our best 
interests. 


CONCLUSION: 

The dilemmas/problems faced by the Sikh community, and 
discussed in this paper, do not form a comprehensive list. Nor 
are the solutions suggested herein going to resolve those issues 
entirely. These problems are here to stay, and we can only hope 
to find ways and means to minimize them for the peace of our 
collective mind. There is no real dilemma in relation to identity. 
The language problem has a solution; it only needs a will at the 
parental level. The problem of mixed marriages may, as noted, 
be simply a matter of perception. The question of unity and 
organization will be more difficult to resolve, given our 
penchant for intra-communal arguments. To combat conversions 
we will need to overhaul our preaching styles. We must not 
allow ourselves to forget that with a liberal education, an 
environment where reason and free inquiry are cherished, and 
where access to information and a diversity of views is available 
with the click of a ‘mouse’, no one is going to accept everything 
on faith alone. With the plethora of available information and 
the inescapable influence of the cultures of the other ethnic 
groups, there will be an increasing insistence on rational 
explanations for everything, including a belief in God and 
religion. Admittedly, ‘Faith is believing when it is beyond the 
power of reason to believe’ (Voltaire), but ‘To rest one's case on 
faith (alone) means to concede... that one has no rational 
arguments to offer’ (Ayn Rand). We can either be brave and 
choose to meet the doubts head-on with reason and logic, or 
continue to avoid controversy and skirt the issues. 


‘Reason and free inquiry are the only effective agents against 
error. Give a loose to them, they will support the true religion by 
bringing every false one to their tribunal, to the test of their 
investigation. They are the natural enemies of error and error 
only.’ Thomas Jefferson [17] 


‘The most formidable weapon against errors of every kind is 
Reason. I have never used any other, and I trust I never shall’ 
Thomas Paine [18] 
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DISMEMBERMENT OF LIMBS OF GURU 
GRANTH SAHIB 


I was pained to watch T.V. program ‘Gurbani’ by S. Raghbir 
Singh Samag showing a booklet ‘Japji Sahib’ on 14" and 21“ 
May, 2005. In this programme, Japji Sahib was shown in 
doctored form, so called translation, deleting certain matras 
(vowels) from the original text in Guru Granth Sahib. This 
booklet has been prepared by Dr. Bhanoo Murti published 
under patronage of Delhi Sikh Gurdwara Management 
committee, president S. Avtar Singh Hit and general secretary 
S. Kulmohan Singh. Besides this booklet, thousands of 
doctored volumes of Sri Guru Granth Sahib are already in 
public circulation. 











As I understand from the booklet depicted in the above 
program, this devious trick had been going on under cover for 
more than thirty years. Deletion of vowels from the original 
text of Guru Granth Sahib (written in hand of Guru Arjan Dev 
Ji) is a serious move to misguide the Sikh masses and to 
produce a doctored version of it is blasphemy. This trend if not 
checked immediately, shall have serious consequences on our 
future generation. Any deletion or addition of the original 
scripture amounts to murder of Guru Granth Sahib. It shall also 
change the meaning of the text and deprive us of its exuberant 
poetic style. According to Sikh traditions the Guru Granth 
Sahib is a ‘revealed or manifested’ scripture for universal use 
irrespective of any religion and nation. To make any addition or 
deletion in this sacred scripture, in my opinion is a criminal 
offence. 


The Sikh Center Roseville, 3524 Rocky Ridge Way, El Dorado Hills, CA. 95762 12 


The Sikh Bulletin 


A legal inquiry should be constituted to find out the actual 
persons involved behind this secret move and the persons 
financing this unholy project on a large scale. It is a real 
mystery. We should delve deeper to find out the truth, under 
whose authority or approval Bhanoo Murti started this project. If 
such trends are not checked on a war footing, they will create 
confusion in the coming generations. Such additions and 
alterations take us away from absolute monotheism to absurd 
polytheism and idolatry, and we shall be groping into utter 
darkness of superstitious and whimsical rituals, snared into 
casteism - a pride of Hinduism. We should create awareness 
among the Sikhs to check such shenanigans and tomfoolery. It is 
the time to create consciousness to educate our youngsters 
socially, culturally, religiously, professionally and to inculcate 
Sikhi based values of high-spiritedness in them. 

I do not hesitate to mention here that our own infighting, 
ignorance, grab for power and unawareness of Gurbani in real 
sense are the main factors for our degeneration of moral values 
and others are taking undue advantages of our weaknesses. Our 
management committees and religious institutions are least 
worried to promote the ‘Values of Sikhi.’ 

Our young generation is losing faith in our invaluable legends 
due to lack of promotion of Sikh values. Our so called self- 
styled scholars, to express their vaunted academic knowledge, 
make unnecessary criticism of value-based conventions which is 
doing much more harm than good. 


Such unwanted and unwarranted criticism is creating confusion 
among the Sikhs especially in the youngsters. They are being 
misled by the vested interest and are regressing to the caste- 
based Hindu fold. Our hollow slogans are blowing off our 
resources in the air without any constructive results. We need to 
improve religious institutions to check Machiavellians of 
mercenaries who intend to destroy our culture, scriptures and 
legacy. 


Instead of spending money on building and renovating 
Gurdwara buildings and on fighting in courts for personal 
glorification and to keep hold in Gurdwara managements we, 
Sikhs should support our own media to disseminate Sikhi values 
and build our better academic and ethical image. We today need 
to build ethical episteme. 


Logic must give way to faith, where there is faith, no argument 
is necessary. Where there is no faith, no argument is sufficient. 
Our five Beloved Ones offered their heads on faith without any 
rhyme and reason, but to do and die. Thus the Brave Ones built 
the invaluable institution of “Khalsa.” Let us preserve it, defend 
it and build up awareness to disseminate the message of Guru 
Nanak. 
Teja Singh, 21 Chloe Crescent, Markham, ON L3S 2H3 


tsinghz @hotmail.com 
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SLOK SEHESKRITEE KATHAA 
Bibi Har Simirit Kaur Khalsa, Gurbani Prachar Mission of USA 
510-432-5827 
HSa HUAfaSt HIST 4 II (us) 
Shlok Seheskritee, First Mehl (Ung 1353): 
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ufg uge After ae i 
“You study the scriptures, say your prayers and argue.” 
Why do people study scriptures? What is prayer, and arguing? 
Who was Guru Nanak addressing in this Shabad? The 
language and literary style of this hymn is elite, classical 
grammar, and vocabulary. Guru Ji blends this Seheskritee 
language combined with Sanskrit, Parkriti, Punjabi, Hindi, 
Farsi, and a few other languages. It appears as if Guru Nanak 
was addressing pakhandi (hypocritical) religious scholars of the 
time, in a region dominated by Brahmanism. Brahman Pandits 
were the experts who publicly argued about their knowledge of 
scriptures and spiritualism to win rare sacred texts. Often 
wicked Brahmans would exploit people with superstitious 
rituals that were contrary to the faith of the scriptures that they 
taught. If you study this shabad more closely, you will see that 
Guru Nanak was not criticizing the Brahmans directly. Guru Ji 
only uses the corruption of the Brahmans as an example of our 
own human weaknesses. Our ego is given to us to guarantee 
that we desire to survive by having the best. Our 5 vices 
confuse us, causing self-centeredness to make us clever, 
greedy, and corrupt, looking for opportunity to prey on the 
innocent for lavish gain. 
fe yAth sare FHT II 
“You worship stones and sit like a crane, pretending to 
meditate in a saintly fashion.” 

Worship of a stone is foolish. Rocks have no biological 
function, they have no free will, and they are non-productive. 
The rock as it is, is the opposite of production and self- 
improvement. The rock is lifeless, passive, hard and stable, 
and very little can affect it. Likewise, the crane first appears 
the same, standing one-legged in a humble, yoga position on 
this stone, a foundation for his deceitful hunting pose. The bird 
that looks colorful like flowers, harmless and calm, yet when 
there is good opportunity to strike, the fish in the sea are not 
even aware that they are quick prey. And when the crane 
quickly shovels the fish into its mouth, there is no escape. The 
path to the cranes stomach is far and slow, prolonging 
suffering. The fish slides tightly squeezed down the crane’s 
throat, as it cannot even wiggle or expand its gills to gasp for 


breath. 
uf 36 fagus APS I 
“You speak lies and well-ornamented falsehood, “ 

Guru Ji exlains how these Pandits go out of their way, 
misleading devoted people of simple faith away from reality, 
tricking them into superstitious, meaningless rituals that 
guarantee no benefit. People are lured into wasted time and 
effort for the profit of the greedy. It is to the advantage of the 
crane that the fish remain in ignorance of danger. People are 
easily enchanted with exquisite language, full of false 


promises. 
sus foe fared Il 
“and recite your daily prayers three times a day. “ 

Cranes boast of their caught prey. They swallow the fish, then 
fly away howling in pride and satisfaction. The prayers of the 
hypocritical religious leaders are nothing but expressions of 
their gratitude for the blind, innocent followers, allowing them 
to feast on them - exploitation. If these blind followers, would 
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have known any better, they would have avoided the Pandit’s 


trap. 
ate Har fama fears 1 


“The mala sacred beads are around your neck, and the 
sacred tilak mark is on your forehead.” 
Notice that the beads that hang over the heart are mentioned 
before the mark on the head. This shows how the corrupt people 
are being governed by emotions, rather than intellect. The 
beauty of the colored, religious beads cover up the evil plot of 
these pandits. Likewise, the beautiful crane has a destructive 
scheme hidden under its beauty. Its beautiful beak on its head 
and exotic, fluffy feathers cover its chest. 
efe ast sag ouré II 
“You wear two loin cloths, and keep your head covered.” 
One cloth isn’t enough, so two are worn to double fool those of 
blind faith. The loin cloths do not fit tightly around the body. 
Falsehood can be easily detected if one observe with careful 
eyes. Without the knowledge of Gurbani, one can easily get 
caught up in trusting the very people who have no care for your 
well-being. 
a woth got an 1 
“If you know God and the nature of karma,” 
The only way to know God is by learning about His hukam and 
living by it. All the natural laws of the universe which we 
cannot change are God’s hukam. When one accepts this, then 
one can learn to live truthful. 


fae Afra cen foe as se utfs Il So how can one become 
truthful? And how can the false veil of illusion be torn away? 
JatH daet wear aaa fafimr afs i O Nanak, it is written 
that you shall obey the Hukam of His Command, and walk in the 
Way of His Will. and dfemrétar gfooréat ed osH Jefe Il 
“Merits and demerits are read out in the presence of Dharma 
(Righteous Judge”). ast wm nmuat a 33 & uf ll 
“According to their own actions, some are drawn closer, and 
some are driven farther away.” (Jap Ji Sahib) 
Ag dae fare aot I 
“You know that all these rituals and beliefs are useless.” 
When one understands hukam and karma, then it is easy to 
recognize falsehood, because trying to bribe God is a foolish 
insult. Even worse is intentionally religiously misleading 
someone. Imagine a government official lying about what forms 
to fill out for benefits. The damage could be devastating. 
ag area ford fire 11 
“Says Nanak, meditate on the Lord with faith.” 
Take the message of Gurbani and reflect on it, day and night. 
Faith is belief in something that is beyond your understanding. 
You realize it is all reality that you can never fully comprehend. 
Giyan Truth will always be beyond our comprehension. We 
only understand that truth is stable, yet we will never know all 
the finite details of the universe. 
fas Afsae we o ure 1 
“Without the True Guru, no one finds the Way. |I1II”’ 
If we do not follow the teaching of Guru Granth Sahib, we will 
be lead astray by deceivers of truth, like the crane preying on the 
innocent fish. Sat Guru is exactly the concept of God teaching 
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us truth with the nature that He created, because of His grace 
qd UATfE. Guru Nanak realized this truth, and blessed 
humanity with this revelation. Guru Nanak has taken the Giyan 
Shabad and expressed it in a more contemporary literary style 
for people to understand. Satgur is not the physical form of 
anyone or anything, it is the Giyan Shabad itself, which is not 
limited to language, form, or time. For this reason, many 
hymns in Guru Granth Sahib are from different places, 
different times, different languages, and different classes of 
people. Our Guru Granth Ji Maniyo is the Giyan Shabad in the 
language of mortal man, as seen with Guru Granth Sahib. Gur 
giyan is so deep, that language can only describes in a limited 
way. 
fades 3H HOHA Ae oH o f¥es Il 
“The mortal's life is fruitless, as long as he does not know 
God.” 
To believe in God means to know and accept God’s hukam, 
Guru Ji teaches about hukam through the Guru Granth Sahib. 
Without the foundation of knowledge of the world we live in, 
how can one survive? From infancy, we learn about our 
environment, created and governed by God’s hukam. 
Arad AAA dd usr sats S Il 
“Only a few, by Guru's Grace, cross over the world-ocean.” 
Knowledge of Guru’s teaching is the only way to survive in 
this world of deception. Crossing over the sea is a figure of 
speech, meaning, “deliverance from our sufferings”. Hé 3d 
33 Og fia | The faithful is carried across the sea of trouble 
(Jap Ji Sahib), and also carries the Sikhs of the Guru across. So 
why are only a few rescued? It is because only a few of us a 
willing to take the challenge of looking beyond ourselves into 
truth. HIS AGE AHS F ag awa sterte 
“The Creator, the Cause of causes, is All-powerful. Says Nanak 
after deep deliberation.” Creation undergoes an eternal process 
of recycling. Molecular changes always happen with and 
without every object, interacting and reacting constantly with 
other things. fefa w3 fea Has Aso fafe Aet I (A2¢3, 
HO, HIS" 3) “Some are givers, and some are beggars; God 
is above the heads of all.” sa Jaut weg AT Il “Oh Nanak, 
all are subject to birth and death. (Jap Ji Sahib) 
ade ads aff 3 fafs ae odt ofe 121 
“The Creation is under the control of the Creator. By His 
Power, He sustains and supports it. |I2II” 
Although it seems out of control, everything is always in its 
correct place, because everything obeys God’s hukam. All the 
natural laws of the universe are eternally fully functional. 
fa Aad fomrs Aad Se Aad 3 YOST Il 
“The Shabad is Yoga, the Shabad is spiritual wisdom; the 
Shabad is the Vedas for the Brahmin.” 
Just as Yoga teaches about the body, so does Gurbani, Guru’s 
Shabad teach about the secrets of life. Just as Vedas is valuable 
to the Brahim, so is Gurbani vital for mankind. 
ugt Aad AS Aad Fe Age us fas Il 
“The Shabad is heroic bravery for the Khshaatriya; the 
Shabad is service to others for the Shoodra.” 
Shabad gives us the knowledge of how to battle our five vices. 
When we recognize hukam of truth, we can function more 
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easily. We learn to make better decisions in life, how we 
behave. Giyan shabad is our kiyatri weapon to defend ourselves 
against falsehood. It is bravery in the sense that Shabad truth 
need not prepare itself for battle against falsehood. Truth is 
always ready and always prevails. 


Afs urfe sre oS II 


“He is from the beginning lover of truth and other virtues.” 
Bhagat Jaidev 526) 

Shoodr are the lowest castes of people who serve all the other 
castes above them. Shabad unlimitedly serves us. We learn that 
God’s Hukam of grace operates so intricately and constantly to 
sustain the universe in which we reside. God is as if our servant, 
yet we think that He needs our help. 
Hea Aad 3 8a Aad A a AafH 3E II “The Shabad for all is the 
Shabad, the Word of the One God, for one who knows this 
secret.” Shabad of truth is only one for all mankind. It does not 
know caste or status. 
Sod ST a aA DS At fadno 2 ISI 

“Nanak is the slave of the Divine, Immaculate Lord. |I3II’’ 

Guru Nanak has devoted his life towards making God’s shabad 
known to all. 


8a ign 3 AoE te Se Set FT MSH II 


“The One Lord is the Divinity of all divinities.” 

There is only one God that exists and He has the power of all 
gods worshipped. He is self-sufficient and almighty. 

urs Al een A tet AatH Sz Il 

“He is the Divinity of the soul, the Supreme Lord who knows its 
Secrets.” 

God has reserved space within Himself for all of us to exist. 
Only He knows Himself, which is infinitely beyond our 
capabilities to understand fully. 

Sed ST a BA DS ASt faduo Ve gil 

“Nanak is the slave of that. He is the Divine Immaculate 
Lord Himself. |I41?’ 

All creation testifies of God’s majestic hukam, we are all equally 
blessed with the essence of reality. This relish of Amrit is 
offered for everyone. Because this awesome taste of essence is 
for everyone, Guru Nanak has devoted himself as a slave for the 
spreading of Gian Shabad for all. 


In conclusion, Guru Nanak uses the image of crane/pakandi 
Braham Pandits only as an example to teach us that whatever 
religion anyone practices, he must accept God’s hukam and live 
truthful. We all, at times fall into this category of missing the 


whole point of living faithful and saintly. 
He CK 


LETTERS TO THE EDITOR 

In the light of recent Editorials in the Sikh Bulletin, and some of 
the adverse reaction to them, I felt moved to offer my thoughts 
on the matter. While much of the criticism can probably be put 
down to misunderstanding, part of the blame must rest with your 
initial contribution on Bani and Bana. Although I was 
sympathetic towards the gist of what I thought you were trying 
to say, it was easily open to misinterpretation. 


Guru Nanak's main objections to the state of the established 
religions were that their practices had become meaningless 
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rituals, that logical inconsistencies had crept into their beliefs 
and that the principle authorities were generally hypocritical. 
To a very large extent, the same can sadly be said about the 
practice of Sikhism today. Guru Nanak's antidote to such 
inevitable decay was to ask people to think about what they 
were doing and why they were doing it; to ask themselves how 
it was going to help bring them closer to the Love of the 
Almighty, and to the service of humankind. It's a process of 
introspection that must go on all the time if we are to ensure the 
vibrant survival of Sikhism as the Gurus had _ intended. 
Complacency, rather than earnest enquiry and continual self- 
assessment, is the real danger. 


I've also been wondering about why Guru Gobind Singh did 
not write down clear instructions for the Khande de Pahul 
procedure, given that it is the most important ceremony in 
Sikhism. J think it's because he wanted to make sure that the 
enduring principles enshrined in the Guru Granth Sahib 
were the ultimate touchstone for guiding our lives, rather 
than a hard-and-fast set of rules and regulations that were 
tuned for a particular time and place. His intention was that 
the Khalsa panth, namely Sikhs who were so committed that 
they were even prepared to sacrifice their lives for the Guru, 
would modify the day-to-day practice as required but always in 
the light of Gurbani. 


My final thought concerns the need for Khande de Pahul, or 
any sort of initiation ceremony, in the first place. After all, 
Gurbani teaches us that it's what we do that counts and not 
what we call ourselves; this is emphasised by the fact that the 
Guru Granth Sahib contains the writings of Saints from many 
different religious and social backgrounds. Here I think an 
analogy with a wedding ceremony is helpful: while a life in 
accordance with the marriage vows is far more important than 
the actual act of making them, the formal commitment is useful 
for both the couple and society at large. I believe the same is 
true of Khande de Pahul: the formal affirmation provides a 
powerful and symbolic reminder to both the Sikh and to society 
of the serious commitment made to living in accordance with 
the Guru's teachings. 

Dr. Devinderjit Singh, St. Catherine's College, Oxford, 26th May, 2005 

* 
April Editorial 

I refer to the letter by S. Hardish Singh Sodhi in your May 
2005 issue of the SB. The writer is obviously distressed with 
the April Editorial. It was enough to make me re-read the 
Editorial and examine it as critically as possible. To my mind 
Sodhi rightly observes that the “...word Amrit can have many 
meanings...’ as is clear from the explanation given on page 3 of 
the same issue under the heading ‘AMRIT’. In that sense it 
does appear that Shergill may have wrongly confined himself 
to giving the word ‘amrit’ just one meaning and equating that 
with ‘khande da pahul’. But beyond that I found nothing in the 
Editorial that was objectionable. I then re-read Sodhi’s letter. I 
do not for one moment doubt Sodhi’s sincerity about his 
concern for Sikhs and Sikhism, but I do think some parts of his 
letter need a closer examination. 
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Sodhi says that the only written record available is the one by 
Aurangzeb’s informer. By this he implies that it is the only 
reliable record of the momentous events of 1699; this he makes 
clear by his next statement that all other records ‘...are 
COLOURED by personal feeling.’ Even if the informer’s report 
is an eye-witness account, why wouldn’t that be coloured by his 
(the informer’s) personal feeling? I am not sure who that 
‘informer’ is, but if it is “Abu-ul-Turani” (page 7 of the same 
issue) then nothing more need be said: that trash cannot be true. 
There is more in Sodhi’s letter that is defective in its reasoning, 
Sodhi is, after all, speaking from his heart (emotion), and not too 
concerned with reason. At the outset he has already stated that 
‘...Religion is a matter of faith, either you have it or you do not. 
There are no grey areas.’ That is understandable, but it has one 
major problem: if faith is all that is needed (with reason taking a 
back seat) then no single faith can lay claim to it being special in 
any way, not even Sikhism which claims to be a universal faith. 
To my mind reliance on mere faith should stop after that initial 
acceptance, on faith alone, of the existence of God and of the 
teachings of the AGGS; any issue outside of this has to be open 
to intelligent discussion and to change where necessary. 


Sodhi also says that Shergill should not call himself the voice of 
concerned Sikhs worldwide ‘...if you do not believe in the set of 
directions laid down by our great gurus esp the Tenth Guru...’ 
Why ‘especially the Tenth Guru’? The ‘especially’ implies that 
the Tenth Guru’s directions have pre-eminence over those of the 
others. In the penultimate paragraph Sodhi makes an 
understandably impassioned plea to ‘...do something 
constructive to spread the teachings of our Gurus & Gurbani.’ 
But if by that he means that we leave things, generally, as they 
are, just have ‘faith’ and ignore ‘reason’ then I must disagree. 
The letter by Anil Singh Brar (in the same issue of SB) says it all 
when he says ‘...but one thing that I am increasingly becoming 
aware of is the lack of critical thinking and questioning in the 
community. I think that the spirit of Guru Nanak is one that 
should encourage critical thinking and the questioning of 
conventions.’ As he says, ‘If this were done...the community 


would be stronger for it.’ L agree. 
Dr Sarjeet Singh Sidhu, Ipoh, Malaysia. <sarjeetsidhu @ gmail.com> 


ok ok ok hk 
© CHa yrfer © 
aeeret tog 
338 Hs U lag de Atos - vast 193¢ Il 
ea Ae neg AT I fds Jaa Fat SaT VN TTS I 
nee: AS AAS a fea Hea St Ae viene use dT | 
etogg viru ot fie ms ABH a four age d | dee 
ad fx WG umm feu ae sas adt aso odie fate 
was ue Ase fea Hts 


I believe in Almighty God, Who is the Supreme Master of the 
Universe. The True Lord alone knows and decides who is a 
Hindu, who is a Muslim because He has not made any such 
distinction! (Pause) 
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Zs 5 WIS 3 HO THES I SH AS A Te foes 9 I 
UTE: H, feat PH B AEF SIS TU’ I! MS 3 Tt HABHT 
2 AS HIG Fe AF 4H fas fee a 1 HS free (Fae 
UAE UPL A AH fHHTE Tt ATH WS Hie-FAsot EF ey 

TE AIT TF | 


I neither practice the Hindu fasts, nor believe in the 
Muslim’s fasting month of Ramzan. I keep on reciting Akaal 
Purkh’s Naam because Almighty God alone takes care of 
the entire Universe. (1) 


TA aS WE 3s Sse UA Il Sat At weg o VAT II 2 Il 
nee: 9 o st foes uge wet uReHat 2 Ha S ist Ti 
a dt unr aes Bet flent & comet St ose wae Tt | 
feo niars Use eT oH ot faHaET ai ns fa BA Se fom 
at odt fee | 


Neither I undertake pilgrimage to Mecca, nor I go to the 
holy places of Hindus for any worship. I have sought the 
Refuge of Almighty God alone, and do not accord any 
importance to anyone else. 


un as 5 foes TTS Il Sa fadars & foe SHAT Il 2 
nee: Ho st fient sa fan es et un age ot ms a at 
HABHS HS vigAS fou use a 17 feo nas use ot 
Ht Ge-umas & four 3 mS On a sami fes af a dt 
etogg a oH faHs]e sfie ot | 

I neither worship any Hindu god, nor I perform any Muslim 
prayer. By inculcating love of God in my heart, I constantly 


remember the Formless True Lord and pay my obeisance to 
Him alone. (3) 


a OH fee o HASH Il MBI TH & fis UTS I 8 Il 
nde: oH fog ams a dt yABHS | Ao fe Adis ws AT 
Horn 8H mame use dt dt te go fan 3 HABHS 
modem afie do us fie THs afs a We ae Ts | 
I am neither a Hindu, nor a Muslim. My body and soul 
belong to the Almighty God, to Whom Muslims call “Allah” 
and Hindus call him “Raam”. (4) 

ad adie feg aier sara || ae ute fufe ufe wAH UE 
nuns il 

wee: FAS Aas Hake Js fa H aA mas UT A ET 
BW HHT & UAT nasS aIe Ba pay aT fae fa HW opus 
HBA a a-ha TF fora T us (Fs HS xeF Gus’ aT 
aot ma for | 

Bhagat Kabir says that by reciting True Naam of the 
Almighty God, I have realized as if I have been emancipated 


because I don’t find any distinction with others. (Guru 


Granth Sahib - Page 1136, 5/3) 
Free distribution by: Sikh Khalsa Mission Inc. (Tel. 61 — 2 - 9837 2787), 
Sunday: 3 July 2005 
ok 2 2k 2 ok 
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~ at fi Sy 2 
fires far: Herts fru, frre first, fest 

fry fefson Hories mis nue Ig Sos aS WE TS 
Fuss gefrut skint ‘Ss det ow afer fim o, fed dew 
fea-d fefsona wea @ dt frag age Ti 
TAHS FB HOW'S FSH we Tel feA FeH-uifsoras ct gddt 
fea fea demre waar A eH Ss a fest 8 vrei feR ders 
a st ot ost ot Set At ms Fret SA adh At det fear Tt ad, 
Qu uruat get Ht ante a fea fea ao Ah CAS Ted Ge 
w fed-fea nos At SAE yes fea dg aet or Hag St ad 
At feadt get Hi Ss ode vss udv aga coun sta ds 
fest we” | 

frases als AS A Ao fh fed, oe fas F AUHE 
dae A-A fry Adte a3 wt ad At ora ot Uast fee Cn as ot 
Fad A Sat Ht ode vows a Gluas Janson 8 a uA Tet 
WeHt ans fea fea nda Janour ns ws Sues eet aes At ‘as 
act st foafeur, fan Ss far a noe od fa “fru yore Ha ad 
Jo”! ud feo a fed & fad 3 ust Ae HOES ot esr fed 
was CA ad Sa GA ati ni a feo Som ur Ae ao fry 
adt SAS #3 fea We st CA ued ag a fRy 3 ca a 
urfton “Ft ag a fire ai, edt ut go Bat 3, H6 Adle aga 
Feat TS what ae 3871 Tatu ws 3 ade st 2 fest us 
fret a as adt efor ud ag a soet F fefomit cnt 
Frat oe dvenet fry fefson sfour fumr oI 

fea de dgenet zaar- fen dt nos fefsone ules a 
fea de daenet ego <td) aa der fw at sores of fasesct 
Suds Sat aes 760 frut § fasts ava fest fonite fomm Sa 
faust aHtat 3 aniat nis Sdis sess seas o frost fa Bat 
WH! 3, feqr Hefti 6 eH J ufss age eS odt atst! feA 
Act dae us ag te set west wt edes U: dat fAw AHS as 
fefsonors 8 ats di ug fee at fen wea 2 dt aes fea ufos 
w frag d ae wefas 2 HOHE Hes feu fea wast cH det wa 
A-F fut ¢ ase fea daar us ais ater foot faniag aaret 
der, Ae uafsar ct Heat fev, wet ow Save ager dfenr 
fea-fea fh vue fas OA det 3 Tu te Awe Oa ada BT 
ade wis SHe fag 6 OS SF ae ag Se Adle de TAS As 
fea uss wot fAur & tufent-sufent fer ae ease! uiedio 
o Sot ataa Boftmit 3, 760 fhut fed fea d St fret eo fanra 
aot ast ms fers HE mrt fer fes-cee gore & 
fest) nis aa det fAw At ares a ages st nual fore 
nrg o atl 
AS fry fefson sfoor fimr od His HG ct afvadt fea ared 
fruchot a ror fefson fea madt qoHsTet ct urcet o fAAet 
frre A HAM fed aet ert Un odt ag Afamml ane st fea Jd 
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fa AS fefson feo fea Ft nidt fore odt Ae ag a fut 
wt avis ares fAui-ffusmi a ase fee ur@t us, HaSAT 
@ Hedna fer ade de aet not fAw ms wot ASHI AS 
fefson 3 feat fess a fea 5 fant ms Ade de fhut 
frest wet fest od) fegt nos Adtet ct we fea nA Ba 
dfenr| 

ud mA ue 2@ fest Hos Aust ae at fears afar 
fes a 3t AE 5 ant fx fed ‘oct de” wet ms fen AES } 
‘YHOSAT a on ft yas dfenm us Ae AS fea aor dla agi 
a fs Afoor fa feo fa, usa o fees at nis fae Ae Zt 
fee wSeeet fea feAs wat a Afar videus Afoa & BH 
wd ae ws Cus ‘See’ set ae et Hs fest fast mre 7! 
fee ag fus Sod ag We TS HTS Ade ms fas Cot a 
ay 6 fra teeta SAT ag adt ws wat 3d fru adi! 
fern fefsrna wes a fer des oer uu fond dt ast adit 
am fears Haret TI aft nue oid yos oe wt fest Hos TT 
a Aust ws adtet a Asad ag od at At ares feat ct ad 
T use ade ade, wat as da dt us stadt eas ad? Gs FA 
fea fefsrna Aor Het Hots wo ofa ABSdt Hdd w fae far 
feng wat Hort at od ot ‘Hut dt Agte’ 41 fer fea Sua 
fem 3 m3 fen SHS us ‘3 aeHS uM fs Hast fed 
‘TSHS US 3: 61 ‘Her wut ws Saat) vrS! Je wat use Ti 
MUS TES TSHS US 3 46 ‘Aerat at fees? Sal 

TAHA fust 4 6-7 Ud, HHS 1761 aS fens Ho 1704 
2 ufas ves viewus Afoe a far ust ag fest edt us a 
mush Abt ae 3 ave chat web aAHt fsa ca a TIeS 
a edis Gus ga ae fest fire fAut & us @ fmm, Sat 
udat ocl-AGA USAT 3 edt eso AT AH OB UGE TAS, 
nue 3S I 3s UT & adte ea fed waned eH o mad 
ots) AGA set 3 unTAS AU denn feRsgt wo Tt fer nia 
ue met edie w8 ag USAT oo must ues Fag ag 3 
famr| HIST TAT At, a& 82 mfsare, feas 2 dg TE oe 
fiz dat, Hiss es 6 VS uel TT & Hfgs- are Hat fitur, are 
Uo fru ms aet wea fAu ow HA@H SI 3A fea feat es ea 
uel Tes, ¢ SS AfoaMeS nis 150 ec adta fhu dus eso VS 
ae! fen we fea fea qoenra ‘yes feds’ APE JI 

fen wed-sedt ws ws 2 ufu vad feu, act fAw 
Hon a Ha AH Adte do Tel vidat act ot se Uz Tel user 
Atos fee dfourt ne Afos fan fes qeee chit quart a 
AS, set Ht se ¢ Tet) fefsonors 6 fen daw on fefenr 
ug’ at ‘fefenr ree de’ wis es 6 Ho UfAur a1 fea usa 
a fort uss = fsa fof fea <faur fomm fan adie feo 
yes feast dfeur SAsgt act fu <t as @ usd fee Afsaet F 
fees ae at fea Har ot 32d aei us fene fed Hoes aH 
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adt fa faos fees Ga AS t AG AGH dt se dt ug ae Ft 
Ade d del wise feat fed act fru <t fiat fed as aet fea 
va we we feos Cag faod 7 oa nis we feu 7 Hes! fer 
Wig WS Jdd ado, SA AH usAT 6 tas odt fhe Aa! fen 
ues 6 Ue ot vadt feset wafesrct deus eA U: Afoe fry 
at 3 Ses fysts-ag afte fru AY fea ast wofha va ae 
femrfeur oI 

fersg nidat fru A AGA dt se d ae, Guat fed aet 
anus 3 a, feu God vs afe ae At ques F ut agi four 
Ta Aol Ae fed Aes oret Ht fee ct afhA ast st ag usATT 
6 free urge Ft dtr CAsg, faRSgt Hot gaat Ht ms ag a 
nfas, a dt at wmun fee fie Aa ne o dt ag mse Ji Fz 
Ha as madht wast Aor volt Ae fx aeee Hae ct act 
feg nde J Ta Jol HAgIS Sat fut 6 Hse- wr note ned 
mud fist § user fiom fer 3 feoret Cn A Cai ae walt de 
aA oor FA aA act Hh; optus da we a fats $2 

ae sta feo aves Ad wei fea uA se Sa feo wai 
& Ao fa qeee 2 fue fea vans Chit Eh Saint gol T Aae 
ofa fest 2a goo wact tao-uisa ag Afsa dt fen stat 
ars feo see <t 83 dei AHS fer fame de fa wfee feo fw 
ag F SHe I a re Vo A neat Wo filmed asa ag 6 foe 
mre dsl fen eHS Guat 6 ufsst as AVs-3We mS Yost TH 
sont 4 Afset uct dei Gs fed dt Site at ur) dt sect FT 
sami deaf 

aa! wot fea uf fea fru A ode st nen oe nue 
yest feg ofa Hae Aol Guat § eurt @ Jano Zt ad AS 
unl ge fea et wast St ut gaint Ao, fa ag At Adte odt de 
ms edt oe Sot e fue war di mus ag @ vost J GH SH aga 
ads FS, AS de a fru fea adt AS ges aT Hae fa Bat = 
fest a gen, Gas feu de 3 Go wei fee doa! fefson 
won fess fess a He aun fos 6 Goes fAu, set nat 
fru ot one fea HS Aase Jel Tet Hat fAw a fesot wat fea 
aun un frut fed dt Aol nidat oe Tag tae ut Isl Tas 
a ae, ws wa ag 3 wad da ate St ans Asst fensg 
feg fea ¥ faurg Tet TH THA, TseS F nid Ja Hee SHS TT 
uel HS Sa aT Tat ateit a aH o Ass, nue nm feg 
Was age d fa ys Aedes Je fhut feu, dent A fue act pal 
fefson fes frag re feast ust aa daw dt freer di 

HOSAT & Ae, fans Se weTs ef wa’ eH ae 
afoot ate Ht GAS 2 au Cat ohms fils 2 nes 3 fen Aa oT 
frou Afsag At aes dfenm au atst fea ydis, CAAA at 3, 
Hee’ HasAG Afsa @ AES 3, fea wa 6 ATes Ha SHS 
sfenr| Ast Sas fora 3, fa ens fen AES ot de usa ot 
ao ost & ane Al VAHS 2 udve dit wast AS wo Ta 
wag Gus dees 3 Hae Haves fer 
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edt ee ut FAST Ow THBed deri Tses 3, oF 
wre fru 2 we fd d & Heese agevst faSfa feo ue 
oet ws sd-Ta At eer afe|e Saat ct uuet a fedt wfor 
Ht Ga st Sax 2 nus wm 6 ag SF ce wes fous de 
HfoHA ad Jd Aol wa Bug Tdee 3 ny HoT Hater wa 
3 gees AS Hed ot ore ag ad A! Bs non fAE PAHS 
Duss sa ad da, dees stat Hh ur age ns Sct chi? 
Het fes ans ur Pe) nis Sct ws Hee es fom, fsa gece 
a deh usa wa F dot S3d1 vue fegt Ag-Afimt, ageret 
2 yAAfmt § fimrfonr fea-fea adte & Ho AS ats) HoT 
foefanit) act Hot fru ft AS oa wet AS! HST aa ag St 
aifes Ae ws we fee aes Sa usa oe Tt AS Adlet 
 Hofsmt o eders fest ms usst $ ‘HasAT w ufeg ns 
Hes oH wufAmml uta qeee fess uA Ao, nue fegat 
watent Bug 

uifus fea at Oct fu Ae fava s wars wel dg 
fut 2 os srs, 2 HIS Sa niseus tue chit Gazi 
Adm ASl AGH set @ fanraa cas 3 a aw Aol fesamit 
HAtas Afs 3 we, wot ee feat ct aunt, AH et HAT FT 
as AD wey 2 ore, ug Ae ust war fa Guat 2 feat a 
UBsAT HAAS fer d st Sat wus AS uTTH, TS BIE BA 
uel fea oct fed mush rat ag USAT J ATHE aE SAS 
ve uel Ae Ah ag Afoa ST oa I a ws wes Ade 6 ys 
de! fea o fru fefsrn w Ba Hofedt us, ag usAT FT 
feefant 2 foes a fuer at fea wear 21-22 eA, AHS 
1762 3S Het Ho 1705 Stas So fan AES 3 fed ATEST 
deat, adtet et ore fea Ca qaenra ‘ect ae? Hae TI 

aera Afss oe on ‘Set ae?’ fa? fea fox 
soer Ft, ave Hot fr mS fess fru a “users net 33 3 
oc Ua Aug avs 8 fed AS 3d ow ae feos Ue e HTS 
ulcer a frag age Jo st gaHte Uo fa “fen 308 3 Sa flmrg 
eer foge dt AHS Hoe o-fAgs 36 HS TT wT va del 
frost HfoHA ag foo de fa Guat w sfoas, Guat & fase a 
usae-GastHAtast feg de ns Ca fess a wat 4 uA va 
de? fad Adt Ho St mene deat nue Asa F ed ed AS 
we fevat Heats aoe FH, ag vse" @ Shon oH! ae Asa 
3 goHtfenr dea ‘ SAT stag FN Tt adt, Ho aga Us AH 
SAT as dt ag oe A sos Ho ot de dt ag oe At, sat st 
udl 3F Tg we de de At wis de Je FT”! feA we fes Sa 
ma dt fefsona aden ‘ect ae? fern fimrs ct me § 
FHSUS TI 

aee-fes ait fees dt Al- fen fen Gus as aati 
wm fears Hort a: 

(8) AoA adel 3 ues feds AS fefsaHars Hee Jol 
nioat fr HEAT set Ht Se dT ae, feo at AS dt fefsanes 
Hee Jol AVE GS aed A Ag wsAT T ue yes ms ST 
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Hoe yes frost fa ag a frut fea qt Ass cu HTS 
Afsarddd yes Atl fos Bs ct fours nee od Stas ag & fy 
& fag odt Ho fous Aare? 

(m) fea & ala t fa ues & fouse fen ae fea t 
fo fruf m3 gat a oH St us saa ct uss 6 aS ns Faz 
fed ee At ae fa sat wo nue assE nis AY Sta Bsa VIS 
Adte da dt At fea a: 

(®) faos faw Aa act fee ufo ae, Bo si om Ade 
adt dé Ao aes oct fea dt st afs ae Al fensgt Ga Hea 
esa feta si od no S31 

fea “t wd fefsonos Het go fa act w ust sos 
és sofa for sae Ht, fea fea fem at da SF aforet F Ave 
aor ge Ae FT ns fea fomre yore a: 

(A) fea fansgt Ase o fraud wot fee afs me st Ba 
Ag tA dt Ade dtd wel agd ¢ fa Guat fed aet wat ct 
33a AGE BAIS J Te ws we fea Aes or Tet gla Aa a AHF 
4 gadt ws & At fen SAS TS t BA wu dad ave, CaS 
feord feu, GAS Ua St as fees A Te de? 

(S) HasAd t nee 3S fees Je fhw nig da Hewes 
ae fea a we fefsrners Hee Jol Ae feese ct ae Aue 
Bdt d Aat fa fees at ns fad no? fen ave fea ora faud 
nideus Atos fed Fee eet aes As Tet HBH Jet di A feA 
fes, Hut 3 Het Hee Set TS TS ut, AUS feret di vurfus 
feese Tot ae st feud 5 feud F dt Atl 

(@) Avett fea Ad fa wes feo fefaon 2 fous ow 
fae ufenr ct vida 3 di fen F ufsst aga asa wearet dt 
fedinit aint Aol fen aga fru fefson A sos aga fofunr 
aot fom A as fottmr free <td st Sa oft } fesftmr at 
fea fedtint 31 sta feo fa va fan 3 fafior St nue da oe 
dl da as us wae o fa AS fefsorn t aet US St AS dt ae 
Ts, Aes far wee Gs us ade SAS! fedt ae fee St MRE FI 

(4) A as, ysBE mor Ho <t four we fa fas ze 
a st rg fefsrnag Hee vs fa fas & wag Sut edt ow ue 
At Ca Tet sa at agst st ast odt At A od? Si fes: 

(a) Wu abst 6 wet faa et Ase Ser HOY fed FEET 
o faa ned Gee 8 a as ANS or St rE StS Sd ew S fas 
wale cd Wear fa fer HUH Fes Sa nus ust G dt ussad 
at aod HS Aase J a Sct SHS dt res ys Wed? 

(wu) fer GA Sct ws ot ass Sit Aa os SA 
RUA 3 met d Ae wet Te-age chit aA Buds at 
as fre odt Hd Feet fous 3 Saat ad Sat 6 fae uaa J 
fomr ws Fes Gu We fest fami? 

(3) See 8 IIA fous we ter st ug, Hed Aa fea 
fag fedtt t as Sa, UAT gee A VANS TW AE SA te UGE, ZI 
FA ome ae Bua 3 adr odt ase Tet ow Fo Ve TI Aa 
zt feurfes ad st feddt 2 33 Canes ot sus os Fi aA 
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deg 3 Su Hat act gat Set TUS ud fed fous we tat 
3 Guat 6 tag Aedes dew Hoe ea He di 

(2) Tas ue fees fest, ndsa fefsona furs, 
ae de fAw at aed os 760 fay esa fenie ae fecat 
fea ert fry st dee oH HEC TAS! wat 6 St At esa 
fea dem nuat dz use SAS, Hae Adaat 3 feud Bud, 
TT vatent 6 uasa adit & forest dt euret Ah mid Tes 
fes 4, aves sd AHS 760 & 760 faut fed fea Aa 
del 

(A) vifysAg & AS AN ae cu fhw At aot ale 
fuse 3, AS 2 AS fAw dee Adel TH UUs ade SHS, wes 
cua nat d fosd, fea = fue odt far 

(3) yt ae dae d, Ae sooret Afoy, dnd AS 
uife & Hafent AY SA net we fmt aga tse ahem cH 
fea < fore adt fheet) vad weast ow fru fefsor 
afenr fur oI 

(a) fea ome st ntact uatdt 3 SA nm thm Fo 
muons fas Aes’ at ‘a8a das’- at aet TA Hae TD fa 
oifag fafout 6 wad ve ot ue fHst? feat dt adt.A as fie 
2 Une fle Aa 1984 5 2005 Sta) Aa fea dt ue AS ad Tol 

fasat mats ae ot fa nideus wfos 2 ud feo fra 
fret ans dé A vmy vAAA a ae Al-fea odt wwfa feas 
TS Tg & wat Bug wat ud EAS Barret A ad ot fa Cs ag 
o ‘Seer ct aei fer ot fea afuer ude ot fa “usa 
ane at feat dt anda AY’! 

fed fen ae e og yes fey a-faols @ Ao BITE 
fea A aet ang adt es ad) urfug ae si wae ee ede! 3S 
ad! fru fefsrn, wot vst Ft sgt faAn-agett adf gol 
fee si qesat Hee wes frois 3 fret ot fees ust od GA 
dnat fea vaidt, 7s as da dt Sag neat 

Hot a, fedat vis eet diet si fefsone weaiei de 
wt ug seat Var, fefsona ues odt wAS fea fea AoA set 
w fefsona feds di ders aS fooys nrog | yeT Ae vis- 
nites yssat toe us st feAd do St uch gu ose aT 
four “SA gst ur ad, au Usd fer wt Areata?” urfel 
Feta frre stot at, 3 ys at? mn] J fa mad oat S} 
YIE MS Jet ve Stent S fret frost HA dt Ast adh wis a 
Tt fret nas eH 

fea 4 fen ud dest @ da od AST ‘Guat adel, At 
MfHSAd, GT MTHE VPAS ue ct fennel, Tas TGHS us & 
une fle ave Ho 2005 6 fen wee a Stadt Asad & SH JS 
dt Adt us & feo Uae win vase Atos ot fefsrna cast 3 
Hofenrt a fer to Go pul at Aee|dt fea adt uafa ota Het 
feo dt fea AHH ofS FW Id Jol us feR eA CoETS ufos I 
Ga fea fa fen nos fefsrAa Ae § as eS Fue Tt 
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Hefenr wa foo do feat Hos mdtet et SfyAms AHIUE vs 
Gs a Ad AAS fea un form yet fea fa Gu uu fAAet de 
Tt adt at sut-adgat @ ast fea ft ut fat ct Av fes SF fea 
ae ddl At Ayres st fea o fa vrfs AST an ns AS fefson 
feg urfenr fed oet wet ae ust et do Aaa At adt, fed 
naeusy dt Wee TI 
ok ok ok kok 
Huet anet & fie fedat agent - Teena HOS 
ofud a Bs 
Hives fu sarst, ls xa vers, fre oftore 








Huet deere ysae aAet ct Aes fiat 3 fA wet 
cist Ht f& fH os Teenie ow yso Ae dear, ue fed 
fans Haare og deat ws TSH & YSS dear us HHet aHMt 
3 warsrg oan Je dd MASTS fret ges Sst usst ag ST 
fa fea ‘fat Aas SF Sot cane’ ge Tet Tl Tesfenit A anit 
tet wats ag ct yosdt Jo Huet andl 3 A ve Use Js CT 
fat + wa fel at, fare fie at utt $ fyre de aad 
Tens asthe afhas es usd + eu dea gan 2 fest 
fam TI 

















atest wats ae feR F ufsst 1999 F 2002 3a Anat 
Tors ysue anet oH yore adh EA ust aes "a dtet Sat 
uae fesdt fa As dos ofs Te! EH eas Het 5 Sa o feuetta 
aH als fa nnd Ue & fhe ASH o@ 8a fomr| Sa] Afas ngs 
ad UU Use Soret set S AHet anes or a St Cat Bee 
ad Se, A Ba aget Tet At ag, Teena FS afns F 
er 3 See eet oe sgh cas cue se Et 

wifsnd Afss IT THEA Aste Aer A AHet ant = 
uaa Jo J, & fer a2 det 3 act weaftont  S- ast & 
ans 2 & Gat omust aa 'g ucint| 3 adit $ adta wea GA 
Hore ag fest A uras 7S det S Ayet ant SF usa wet 
nite oars frst finer 31 frat wreatont } ata mse Boi 2 H3- 
asint hat Aat ure aisha arehnt, Gai 'g Anat andl & Area 
aeradt yoo wefeesues fry we cS & ot ct frasdu as, Arya 
a eR ee en ee 
wHaus fi, HHet andt Has sfied ag Asher FHS ysHE 
Ader (4 aslenes 3d), a. Fou fAw ofmre & tad ged 
fry (3. FaTgu fru, ae seus fiw ges HAS ast wag fiw 
Hote asee a St 3, faot & fat °S ge fon & & fens 
he eee ear eee, 

fen > feos she us Cre Adted } west gus ow 
af Osi Asi Jo, CH ow aH FH od Geant sit cet HT, ow 
oe Set UlSt "Ss S Tes wAG hor ds Ca agd U ad TI set 
cht waht aggst ey fendt ast a ae CA go st 3t fERS 
Cre ‘ase’ age fest ug weafont os dt & AEE det 
‘ast de & weg 2004's us Anat ant St ums au fest 
aet! set & aan ae fea fret w ys st at de At, wat fens 
fie Utre = organi & aftes wise dudan fea fina foe 3° ro 
amd HS WS Sats 6 footer HHet ant & weer agest| refx 
tax wig A. finden fiw we S was sus woe maT 
ufsase vt meus Hadt fers d= 2 SH vy cht 5 Cre 
dates 3 Ae fsre fest 
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atet F ufsst as tg wet HHet addet & ume afer 
mofecsue fry tea A act vomi-ffdnt ssasi age faa 
fHeno vesd a a fsea see FB a THis T US aTeeE 
3a fea ua fire fedut on fea AHS foo! fea ds ye sas AST 
fry Sara AHS aASt ct ued THE ade Bet 1999 "Ss WEA ST 
300 As fone feeH Ha 300 gHfee t us age var J 
awe-otoe of SAS? ae free AS dt west Hee fan o far 
fire fedat oH Ss ATT AHS Tol 

feR AY HHet andl es geet, fefson 5 do fu 
Atos ad det dH aan odt T foo, Aor ant ot AGS yas TS 
nas uet Ss dd fest dur 3] nares sus flues uh fea ‘ure 
aed? weet aet cd, fae foe feent sat et fFedde 'S da 
ATS mas uvS Tt Te Jol Sot wot wr sdior fea T fx AoE 
Fue 3a 8 wat wet Fs Cat $ oe ‘Ate’ adt sa 
fea nie oc) fA wete-adte ‘ue yeTay & FA om fia > art 
caagh a ufer dir 3) ge det ofsies wise se “Sets 
ue’ ageGe & dag vy uruct anret Anat aet $ wee a 
He HHA age TI 

Huet andt ot fA ue yee! age Aste a 
‘ust a ue 2u Ss far d (We dd ust w ude fie nioAS 
od, Tawet St TSH wen Hoe Heo wwe Sado fA TH 
frat oo ur eat fEA Ssat ue ussP age das, Mos urs? 
39 fede vo, Hust S$ ot fas we va vol a ag Aloe & 
‘fags ad, oH AU, es sa’ & fhots 6 flo feurSe wet Gs TI 
Aet ag Afors } st tel-mAsd & uot F anel aga ue 
one 6 odes Ushi Js! ud win AS fed Ue SF Uae fea ‘oe 
WHS’ fret $ us qoneect mies "gS Tdae wel use age 
dt Sa wae’ Sdgt ww Us, aA Gere T fore og o eT 
Ha 




































































uret 3 forest Huet andt usa do wed asrg-uAe 
cht cat A da 7S vst Tet Js! dst ule we she 
AOS tat fons as Td Jol eA 3gt Sad fea FH seh & ct 
dows Jd, A ferst °S fomid we vol at Het adel yea 
Set & ut sae Ad dt afy a® ys? aaemrfnt & Ada TS 
a Ages 3d HHet aHet € Ud HoH fEH|! Jol THet wat 6 
ferent Fe Jo, nas us aS Tt odt Are, Aew mrSeTA aa dt 
us a Audet ag fest Atet d, Fevers deat TS UA gee JS 
mite 




















Woes Sus S ddot Susi t wea S St ASH Bt Tet 
di Sa St ag we & OA ot we ‘He urd! ge JS IS! MITA 
ade Ht sat Sat BS Jo, Sad wae TH Set: Sg Te uret 
zudt, Um films sea ufhs sore ct cudt, vss ore ct 
Sadt, fepos ot eudt, ds ues cH Ae, wnss Ane F 
fidflot & Sudh te at, feo rg aan Sot ct onret & AS we 
awe Jol Jd wees fea feent to vy wee oH sy gue tt 
anet ag ferGer d| AHet atdct & ms ow fest wo FH 
wed car utes afeur fur Tg 

Huet andl © sae & Sat fo Teale ct UE fedut 
florAs ’S use det J! fee sa fa det wp AoE tty use 
wet A ag at dex a eos ast wet a1 fs 3a fa Faas 
mast S HHet ant Ted & Haat es CA fers & Taenrfent 
a ume udde Haat Jt és ast det T fas fa Teas dHa tT 
Wd fefsrne Tdenrd Ase Aas fw suest 3S His JS VSI 
fee & coeorfont FH dea HHet andt & ues "es MY de at at 
nun fee dt es wet Ait TI 

Huet anet yao vo vee Haat owen fea gH 
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Afrada UarHt ct ors a SusuS’ gorfeur Ate TI frat ct 
Ae fefena uragu ‘sesh Fast 3 mess" ysTad fEnrg ats dt 
ugfeer afer d ms er oA Ut oet ote oot aftst wet, Aefer 
Heat ant 2% yetes Hist a USA Age AeA UTA TH” 
$ the Sud fEfoor une ot pecest van 31 aa A east ans 
ze UA as us ‘Set at Sad?’ 2 dt frova wee ot val Bet 
OH Se Hs Ht dea, Fog dor dea 
adeno a ugsest UT OH HS I US! Teor ’s Tet 
UTS SAH S Hoard S Wafsur as 35 3S Id Jal BHad ct 
odt ast, Adige ct deg, Fa cool T ug, de aT wT fame 
onfs ufuet dt feat ot 32 uz TA Vol wee z at Jo Teens 
Gras & at Sar aug ais 

dfeur cd, fan fed Het andt wus ‘afin’ ae Set 
31 wa fe 8 of do Ors woe Horn goes fret J 
‘udse fd a8 33 dd USI 

Huet andt ct feR webr arsaardt S tu Uae Tefenit 
'g Sa-Su WY feAS Hoe Bet feoaeret Cugs aes vt mea 
Godt sect Ti us Aawea ans a Je asa cet Cry als 
odt So Hat! tas Cag ad fEH SH 6 fad Sto "S Sas Bet 
Joedt eat Aet wfos va HHS! SF AHet aNSt waTS ageet 
wet wdet T wis feAeT UO ASSAHS BS YSU SS VS We TS 
oHfefent ga dat odie od) fut, 8s! ure de a fe fag 
HAG 6 ITS wel GHIA ada Hes few Sse! 

ok ok ok kok 
aust 8S ‘Hae wee Had t ads gue feas 
ads TA 
(a: ofefted fru femate =e noms sus ad det fase gel ade AN AST 
ais tn 3z) 
east t agan ngs fru ¢ aus ce TS! 
cua 3 Suist BS Shit neterr verfeon wet order T 

fitu fees sae Jafaes fiw feadts & vruet oct fase ‘fire 
sede fes nore sus Afos @ de’ 2a sal ag fest TI Bard 
fen chit ufsebat anit “mars sus mya & und dt 
afore o frag” ce frat $ se asin! feat fea fort & Aa 
voris fier ot uset offes ae, Affres fi AUaHis, fa: Sa 
ffryy wrares, CNS feu @ eersore ot ere ate soem aris 
AHS Jol 

a: fesota a fA oct fasta F 640 He VS SAT 
feos fen fed 25 dalle sAeIct Jol fot sAetst fes wavs SUT 
“1860 ot fea ufed, 1880 ct fea ana sHets, 1984 we 
feces dt t gat es foura ast fea Ufea, wes a ses 
ages dt de, afged dg wes ct ufourd @ dgi fea Soni 
ae, Ao few Soro & ote wot dit eS SF the Jo! fA 
fasta fea 80 Ae wars sus Atos & eeHe Sd, 500 Ae fESTH 
ae we 60 HE she cASeat S voleH faa fea wg F mils 
2005 3a & 220 F Su wast gauss Set SF SER wis 
Jolfen J forest HAHS fESan ws 300 & ade Jews URSA FH 
fone = fen feo fest cet d1 feo unsa fuEs 300 Wei a eae 
oe feson 1 fe So wore sus Afoa & moRMeaSuisio Tt 
fas’ A Hae difeA fase fes Sua d Soa T & feusit fest 
Jo frat fed as uifoH Jo fet gs: 
effty Gane fes uA ASA dt aet odt (HET 27) 
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‘fry Afoe te Hh ess aes 3 uifte age T1 feo Unni 
a act sas tet age dt afaA JI 

etait ‘HAST Yeo Hod t ads t adly gue feds ag we 
JS (26)! 

eng fru so 3 far: wa fru S, ude fru} diet wails ao SG, 
afires firey Setst 3 oer meaner 3 afires fiw Alanis 
trust TX ust Aare? fesnii(37) 

01979 SF Had frat wrap ms Urb S sours & fAoret, 
forrest 3 cert wet o fA HOS EAefeeHo eH act sgt 
Soret ast Tl wa EA HIS Sone CS VSt Tet Tse S fsaz 
OVE Tt ast Sst BF T (38) 

enfared finu HUSAHS ot Ue SF souAsait mAs fes dade fAw 
“ost & fe ners At, Ue ct feet mens odl(43) 

ele oS WH ade cH detes 100% Suet Aet & units fea AT 
aet 3(72) 

eu: Hons fru wrué wm S Uu t aad & ot odt, SAH & 
uote FFA So ANSE AT (559) 

enaes sus Afoe ot fast Sree Seist & vrfoe fea det Gat 
fue® 300 AS fea ae fer & SF dt TeH(564) 

ecest ¢ st ugnat aon mgs fAu ¢ ca ws ue as 
J5(564) 

eu: Hors fru ¢ Ho Ss feas He a ans Afose T afeor 
famit(559) 

eset gens fru 3 wore sus Afoa ¢ oe fed sade ag 
aftmrt AI(513) 

efeo HY ASes (AAS) wTUE uty F GH T Ase HHVE cf at 
fsaéed HUBS ad! Ga mus ora} da | onfeey, alH-ag, 
aH a Hea fry Afes) edrat AHSE JI(529) 

eecist nmuehit des Jdasi age fon des J vlan di act 
ZS ae ot fa fen fase t eufenw a est nas dt Co Shed 
& F yar JS(535) 

efeo d Ast fears fru 3 Afores fry (erst) th H feat F 
Mr ‘USHA THe” Sot fu fra (603) 
efastg distr ade 23 a: fesse & foo fa wrist Fees wT ost 
us ast feo ge usH ag fest Fe ode J! Cot fea SF far 
fa nares sus Afoe A ie age t AS SSS Tou Ga Ss 
east Jol fegt tat SF Ht yorent (fEtete) vorfeor wear 
aoe Jl 











Pai 

































































ok ok ok ok ok 
famrat AS fru HAate 

sdaue fhu duane ufasact aftme tf oH fea us 

fesat axa faadt 3- famist AS fu HAote- oT FETS 
13.05.2005 6 30@00 fu, sughs ufsCudt afhna, 2s 
agit @ mua fes fea feat ext wet fan fee agave 
fiu at 3 yo 3 fd Sue w a feA sda Um ats fo fret 
3 ug o-etae ftu va ves feo feu Ao dt Ha fa 
HAats At etfomr dt Ad Ad fhe 3 fe ve t HS amas 
Ho! fen 3 ufset cate S yas fRu utdt at } <F wmuet 
frat fat sat feo HAate at et Ost a ura ssh vine feo 
HAs at os da dt Hoinre sasue fhu dt feat a 
feHOREe ATE II 








seve fay at SAY fue c fa gasit Ht wet feo oH F 
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fgno (fe wess) ct Cass atst d Ae fa ag de Aiea 
Hare nASbrs fen = Bue 7d: 

UsHdt wet sast at evs 
eC Afsas yAfe i oats feeth ofe sat rect 1 efes 
Has ad ogy tt ii gr 1 Aas HASfa SAS, FeATt 
feAas J | ae AS HU ffs AES FT Il AGH afe as 
HetefA dt ii fag a cua At, av od Ayreet, Uet 
of qs sao woe | agH afe ngs flaw dt 21 mise 
ufsa vas, faze oe tt, stefa sefa SHS, BI ous TH 
ll AH ats aue® veteth dt 3i vifks, AAD Ue ofeHt 
aeusd frufs Haag ott USE | AGH afe we Hele TH 
4 ade ea as, Gust gee se, Afs feafs vrs, 
sue odt i agH afs asset uetcth Tt si uses fas 
aH 3 fe, dt we adofe, a 8 Afs AIMS oH DT a I 
sets fesue TH At GIN (iat 695} 
Moe 3 ges you fie | S uarsr § fas on Set F ? 
uy us Sat wiser afta Sime dy 3 (fA et wes Se AE 
Howat Ue dg) iia 
(ot Hdt fae 1) nmue AS AGH tT age (SEN TD) TT a 
Je Afomr; av Ou fae ttt He OS ene JZ, fos dar fea 
fenae age d, 3 SA dt ae fee feno at Sd (fqno-gu wd 
&) ASH fet 111 
(J we-dofe !) wtue agHt age wmge flies dt feo, ae 
Wd Fas 6 Wes te Ser HoH CAT AMM 3, GH AAT 
Qu gaendt 3, 3, ud o& om aes CAT fenders 3 121 
(qgH-dfaur &) AS aH nies (fae At t da aw) duct 
ad ofa Hat, we (fRe Ah) AS FES Tw oe (Afr Ae) 
J, (dd Mei D) nat ut BEA ade TST GD, us Cu Uda 
sige OS sean fefenr, st Ht (BA dudt S) vet adt At 
vet 131 
( dt fat !) mmus aS (He-aGH) nO (AMET 7) 
wus Sd ve Afr, aS Ca Ait adit ow ae Is 
dds te (otfea det ga) foas AS 141 
(J we-dafe !) wtué ats agHt & ntte (Jon vt atat 
fed) 8A dt foot Ad ae os Je Hat, TS CAS (AT TH 
de nt do wsg) soa a fas Ato, gee ow wa CAS 
fos, HS Ud ade TSH Ut fom a TH UE At So YAO Tt 
ats 151 
oA fae | flew ats aet acH (mess-uA, stoe- 
fenos urfes ot oot) foes adt; ate ¥ st usHSsHT aT 
on ot faye at | fasae nee od fa AY st oH oH tt 
que di (St, USHBSH dt Be Ht So Ti 3 nme fan as 
AGH AT a wre Sa FT US S CH Sd Ce) 16111 
Wgst 8 sas fxiee Ht wis & gous AS | YtHEe- 


qd, Quai ot frag Hae 2 dni det fea ag Fm Us 
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1. SHt feng a (fano-yest ch) un age dS dar fee 
fens ade 6 US-AGH AHSe TD | us SH fea SH CHET 
fa vruet fenst uf &t Aaa fed GSH S UE S wa 
@ fest at, feo oor den tHe BS CAT aa T asa 
3 | 3 oe der & feAos 3 feno ate (fans gu ug a) 
dent dt ae feo ane st der 2 6x ada 6 win 3a 
odt ag Aa | tA; dar & fenas oe 3 fano-yest ot un 
ad x SIS uUTY S AaGH fast gu Wed 2? 

2. SHt ags 6 Ushi w oe Hoe J, 3, eAfod ws feo 
GA et tans ada wet dae fese Fs: Hen o tes WE a 
as Hgte $ Cn ct ur ase FT | Ba, st fad nae § 
AGH et guest vse Fy, 3; qs ow forse mse iA 
ages wrué farses wt; 3, Fen mrs gaedt & um sa 
fifger-us Ua set ae A, 3 feo SS gos ate pease ? 
3. SHt fea edtodt t sft ct aget wet a tHe C fa 
cdtodt & sft 6 dy 8 we t wus fes AED Vin Ba 
ura ofr mre 3 | ug oe dt srt fea ot ums F fe 
FHed fed det go feas Ho frat fes ands 3 awu gu 
3t Ho, 3, HHed fee ct sat feno tt eo foeH ot CHE T | 
ud a fev feng at Hus 3 awusY nA 3a HHT t 
mudd et MAT odt fet Ha, AHS TT uTIUS adt UT ad 
Aa, 3t at fA fers at ot um fed far os ct nr see 
Jd? sHt us-wS @ wrAd Hea feu nius & fEA ands 3 


sat ct fues aac @ Anas fueve F AHA T | 

fasuo att feA Ase 6 TSH ow Mase AHS A sas 
gaat & fedtt Ane fen ad fee feat Jo—"feR HEE fee 
used dat fer t aH S yee Hf d, uds fre At dit 
aet feo ot dar ot un@st ns dew o He 3 de we aes 
83 feré dt Aect det orfe cir g1 fea As fimre 
fqndt-foun 3 frsas ued | 

agst | wy vant Abr Afs nfs SHS SE UT TS TI 
sas ofS mesg SE ST oT ws SUT AT 1 JHA as 
v@ de a des de H SeS aT AT i uate worn TA fe 
odt sa fey de are 3 ii gw ut Aafe ot ud Af 
ad wre on fodnoa WAT | atte F AMT MA oa 
a Het oar F UZNIIN TON (St 338-339} 

mga :—T ovet | (At ume oc fa we) dot sy AK 
tint dat fed sea Sea A SE UIs oa fawn (3 BA GS HOM 
HOH fHfeer st GA S USHTSH Ut sast ash, BA ct sast 
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3 UHS d & (USHSH 3 CHS we) AOH fer, BA fees JE 
ot ast faAHs wat 111 

ud, J aet ! SA A fea ome oT fe (een ae tou 
Wess % A) oe a Use ufenr, (fea CH fa) Cu oe fan aw 
Usa At? 3 at oo feo cast 1s ou worn A, 3e feu 
de (fA 6 SAHt usHsH a fUG wre ad a) faa At 
lligor | 

oT aet | CAS ae feo cd fa fAR ys) wT oH JC fodne (Fe, 
A ys oe fen t mag Jo odt nt Hae), Ba Ho fea ot 
ma, Ca (He Hos 2) tu fev at Ue | aT 
Form (ang AGS &) UB MATS fan ao aet HiT, F 
at fu& 121191701 

Ae SH fea afd]e c fa sast ot wet foe west oH SHss 
adet J st ee da ow set fedt afe wd 3 fa ag da Aiea 
fea foe wesc oH 8x3 31 A gost fed Ge sta c fa Tg 
des J wed! feGtfa Gu sit feo fous go fa “urfenr far 
nafs fete aoa fegHs ve vetenr”| godt wsd qeaet 
fed St Aaet chit Gersget HAE ISI 

3g8 He 5 we 1 

ae Afsas yAfe i Aaet ats uth sfe at i mAeH 
as afte AoHAt 1 sah gB og ATS avaTeE || ASH 
Hae 3 dos Sees 1 Te I afe Utte veteo Bs 
6g waft So Hd J aS Ss 21 AAS usa cfs Bat Il A 
He Aes fas aafs oag Fat 131 AO Sud o Te 3 TE 
I Sot at us sos AMTE 41 fist 1136} 

mya :—TeaS’ tao ATT ue eT Hay | J fea adit 
dat ag foo F (fx UHH S sted set mimeHt S faro-gu 
fed HOH fem) | USHTSHT HHE HIS Sus T iis 

J oet | (Sct feo act ae o fa) uaa 3 da Ae fast 
aig ofoe fest, ws (ated ech) niment fas > BAS FSH 
fot 111 

oT oet | Urls wet a 3 BAT a (nTUS SH THT  faHo- 
yast & gu fe) weter F 1 ST das Se GS ys | use 
ag Het 3 ao HST S 121 

oT ae ! J (fano-yest 3) Bt ta TF MMe W FZ 
UHH O Bt Ce TF, Sa fea AH) AT mga (aT HG 
d)1 AS we (So) Sa ve fan a ae SF nmee F fe wea 
us dot fes mret J 131 

5 at | Staak UT USHTSHT AS ae fenrua d, Ga aw AH 
ag ude d, oo mead ag wie 4111 

ge nee feo ter ger 3 fe fan saree S oot ues fee ur 
a Bd t Aa Ji Cu sas fan w at Hes Hae 3? fA 
asa ot Tewet mA saeat et Te So odt Hoet) Tearet st 
froe Hoa-fenrug gH 6 dt Hodt oS Ade wT Us TH 
ded Hoe-fentua adtl fER aga aesat feo fER TH FE 
fee fafimr gz: 

HSE He 1 ll HGAT ws & fe Iorfer | uTA TH de ute 
nifent | nin A de stim ute | wt cae fHS AATTE I 
de oH foo safer i Att wune feefs afer i de 
vofag Sa aeve i fate Atst met seg ete 1 defo utse 
3e Hed Il fas a Hom gos Jets i Ie Aone Ue afenr 
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| Sat aafs unt afer i defo Ay nAfee ute 1 vifs 
ats Hs od AS i defo TH do uate i whe wie wats 
stime afe i defo fasus Hufs ue Ate 1 ufss defo 
fore gee i ast de afte sag | Soa edint AS HATS 
HS oe Aet fafe we i medt aH 3 BS ote Ii 
{ule 953-954} 

mea :—(GSH fort 4) das (Sat) wT Sot a Res Ss gr 
fest; (At on dE SF vrust ww UT a) USA TH us Ta 
ceo | oat nin deur ae CAS (fe a fesh fefime 
ret ust, ys ct oadt fed oct dt mar feet o | 

ae oH (at) & tH-foorer fifemr Fist wens fees st TH 
at st ce | wee, fA Ss AG we a AST (oT) fentet aT, 
Bor gmt & dfeur | (Qn) uts, frat & uA dt At fens at 
afe Ho (ote, fret a Uy ade Ao), Ae (eS TH 2) 
Hed we StS | Ta Wena Us far, (18 Foust o AS 
He for, wafes SAS ‘Hoses’ Hfenr, us Hor ots, 
fer) fea seat & ares unit ct ufenr far (oR, az ag 
afemt) 3 dfn | 

Ry utg urfea ot Se ys fa Hat wig 2 AY aet faust or 
ue | (Sdadt aubde urfea) TH At ve a edt Je va aS 
wd wd A a fst Hae Jo | WH Us fedor ade Ja ud 
de Jo We Cu us (Guat uA) var niet 0, fame tase 
ade ufss st unm Jet ge | fenst Set Oo ae (fas 3) 
utagd | daea | rons det | 

fou Us OH O Hoe J (Se, HA UT Ho Us t ON feg 
ustmet 3) Ga (fieat ot ast) fils & ale 5, (on = 
fast) cet ca oH (facat dt ant fase wet wee adt da 
111 

sdG0o fu at 8a feces wrdst odt A fie wess cH TE 
3S odt Hoe Ad Ca feces nest go A feat ct Te} 
Helas We IS! wit-ae 3t Hat foe fees um Aetors 
aae as fx on at fas at mess JF at act fen age 
306 Het Bost go fx SHY vrust aoHt dt usa feat 
mersat & ftet 2 ae at He Ht fees fits st ufset ot oe 
Brea ct fut S Heads Jo? afin? ct fAdt yeas dt fEA 
asa J ot d fasta nm Ba ag Ge Ata FT fawas a 
stars US| BTS aS, Bast oH wet fed, A ag de Aiea 
fea van J, cet mt Gouge de fan fes nesu-ee 
YA atst de st rgd fuer Ag SHS we Aas Jed | 
fadt Ja Hos 1 we 4 | Sat BOs AS OT Ahr I AS 
fege af 3 aby i Adt aets So f8o vO I Ser fea 
ned WT lil ad Abn, adfs varet | Be te few a 
ure} WN TIS (ear 25} 

1974-75 cH d@ do fa unos At 3d fen Asa FH ufsst vast 
$ uas Aut ag ae ast) “ys dt fea Hes Afont 
feo au aaet 31 gas St feet ager 3 Hardt St foot age 
| HAS eft ct fee age d gas ntuat foe age TI 
He fea fa dt Hes oH aset 31 PER Sgt chat Gat ae 
uAdts at Sule a dar dat dhe 3 Ba se su aU SE 
ae 3 oS wus Fat Cudinit ag as Tus SF VS TSA 
Us ufeer fame aes Atl wefe”’) fea At HAs at ct 
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ae) ae Awe ot au. afos fA a aor fm st de 
fea fie fea US U aet 3 os fea A ms or ast fa 
HAatS At Tes vide AT Td AS! 

moa :—fasé at ate go (feaat Asai 2 nies) fea usHS 
ot ct suet det ws aH ag odd, (UTHSHT B) aet ot MT 
ale Ue odt otst fan 6 as 3 feset Sime de 1 fad fact 
BS (ug Aiet 6 Sed) Cs fro Hes-sHT Go ca SE IS 
| (GA fist As nigATS) He (Has fee) ore vs Ss (fee) 
vs We Jo | fed HE Sus THT ys wu HT 11 

Jd ate ! 3 (ruat vat qs-nes fee Bet) fas vorat 
age ? Sa usHsn dt (aie 6 qs) Se SH Is w FH 
ae d, gs fog adt Bet 11gT 

1994 & esedt FH ae 3 fa sae dn asenra Atos feo 
dd AS dt sgt AS wad fHw At AHgHrTe slant ct at 
Horet oet NG &t fen sort 3 unde ot ot ae wes & 
mens UUs Teor) ae dint gertint Sut SF udte went 
ati) 23 filss wees fifu, frat cht carbo 3 sat feat 
fea dadini Aa, iS eg a undis tt aw Sadi Po ode 
52 3 a nat wot ast da we) fen aaa 2S ance Bos 
3 ot fie aet) dat dat tor ss a HF Pa pee ots: 

“ ort geen at wrusht aot fea aet naeré wT frag 
age Jo fae ‘fea wa wee gu en gaat uses 3 
famrget arg ct 13-14 uSst feu feg wet HOSTS Tw fAag 
mrGat J ug set aS at aH adt”!| SAT fan yom 3 Ve 


fF s doves file yes wt gan age gs at unos at 
afse Ba oot aS cet anit ferme ngs 31 HF feo uns 
at feo At st niadat 2 Une vfeorGse F SA ast ame 
feo fat met 3 st Ast Storg 6 AS Viu-fenet fAet S ug 
we ger fest) fea ¥ feo A afs te fees fee adt asst 
wie fe gone afie Ht fe A WoHE 4 fag TA ola T 
fant fiss udgs sdt aear| fos fife nit fity var 3 fies 
uss § jae Js Ga fie adt, Ga RA o fA ou feo St 
FINE et gu ysl dg tt ws dwrses fhu wes wT gow 
ade JS 


1994 ot wer chit & athe AT aw JS 3 Boi t nurs 3 Ht 
frogs ot 3 3 AS fhw at uneto fang wee wre ag 
ade AS | 

am “ mmeet au adt wat dT) GH Ss A age 33 dH A 
HS 3a oH ow Ser oe dat 3 3 BA ions ret 6 os 
frost 31 cet ao WS aH a0 we os 3 forms sore aet 
Hou o fed S HoH Ba US I sife at a Ser Aa Aa” | 
Fees fea det de 3 fa fen esr feo ai fad ae FH 
Set Study @ nme de SAT far? HS on ad WE S 
Aon wet WE! ug feo st fAu fRots act 

aot Hos Sil Fa as 3 AIG se four ads aes AGH afd 
nifenr | must ae umf afs te oats geo sefenrs1|l 
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AT THOTE us 3 ag 3 Tet I uM age rf age AGE 
fadafe Aet Wi gore i UST 7481 

J aet | ae oe AAS ct od At (fea AE St od At, se) 
feo dle aly age AL? 3, aus AGH ag a feu de feo 
nifent 3 2? (nA® ae feo fa) usHTSHT S omy dt AGS- 
ga dot 3, Go nu dt ome feo Was-sH Ge aA ny 
ot feA are S ee feat dT 111 

Hfs Soa sfeG fea Me ore ag aes aoe I us 
33 fife afeor atet, 33 aa 3 ale J Il AGH BU BH AIG 
ads J, aonfs fats Ae ce 3 2 sas ate a, Ua 
8701 II 

SHt a, J ovet | fea wre cd fa Hes AS ag agi 
a gst dfenr dg, (us wine ae fea o fx) at S st ufsat 
vso-AS SF fast do fan 3 eae fed fore A? (Fe, 
asHt S st ufsst feo vso-Hst dt eae fea fomreet 
a) 121 

HAats At st ge fER Aas feu odt gs us fed H fea FETS 
Bat 6 Haus aga ue ow, H AHSeT at, fax fea AEs 
Sat & deorat S mrad my dt D wear 

oH QU SF HT SH Il ASH HID ET 3 Tos ol ey vite 
we 3 fufeS i H:5, Uar 241 11 

Hea I ze dus HoH Hes Wo AS Ay une ll SSX Hod S 
ging ge fafa dfse of ii H:5, var, 25511 

A@t H2 3 ll Afsad a AST AES TVA SR as foes OE I 
oH uesg ueht mifds <A xfs mre i AeH Hee BY 
adit eH Hs ate | GSH ueet ust AS ad ATE II 
aad usta fo aS fetter fsor Afsag fufer vrte 1 
(ular 552} 

A Hou Ho feat a Afsag et (EAT Teh) arg ad, St Ga Ae 
Ags oe Tet Jon us fhe wet 3 3 fos F sos (ys) 
Ho fed ot Het I, TSH HHS es T Ae I | 3 fed At 
Bus w ty afent ater d | (dadt fed) Sat Isa freer g, 
Hou Ad udt fes Afr ofa I | 

(us Aas & BE aet AAS dw adh); J soa |! Hes 
(tS de da aut mows) fast @ fase fee (SH AAars) 
Sag Je Is, Gust $ dt Afsag or feet 3 GR, Sat 
Afsdg 6 use BE Ts) | 11 

unre ag de afua fee da at aga uo us feat pret fee 
AE fos oct Sir fx urett nmus aot @ én feo fer 
Has fea wrGer 31 Fat 870 3 748 Us eS ASat Fst 
fedt Aus Uet co fa ga Hoe ufsei HOH Beto 3 fed AGH 
(Au) ade d| ate AGH fER Hay @ <A fee vo oF fa HOY 
feat aut @ <A fea od! fay fRots feo Teor fa agH ATS 
ars foes ads ode 3 3S Ad OC St aH aol AOA 
odt 3t ag FH adt | 

geet fes t agi dt Hs ot ae co fea 3 Oa AS A acest 
fou wong Ud fea $ orSst 31 ag Afos ve ct aeost 
foun mond fH AAT S av ad Te vol fa Hs GIA 
ug He S PASS Ahr wrS est TI 

nA Hoe 1 oil wma ate fend ufs We I nmafe mar 
Ara aS || (ular 9} 

ag Woe fen HHE HIS & vag fed nent So dea ode 
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Js ot fa ft aegst foan ners HHat 3 Hea TI 
agst Hos 31 utr Ag Hee eas Ae faBafe vag 
sfoor afel gHaH afe df Ae Age dee fefe ufell 
Fag vee fefe ue ofe orf sure feo fafa vag scm 1 
aoufy safs usufs de defer fe@ nd i fiat 245- 
246} 

fea 3 sdtor faSe abr nme WHE HIS aee UT A Aeast 
W350 STAs Soret od | A Ane CAS Hea SF fasta 
fea Adte Fe sfos Fer odt 

Adt HIS 5 Il MTS UT Ys nus fwrecim ae yATfE se 
som i vmy fsurfas deht AS gar Aefeor fee yh 1 
(uar 750} 
HAate At! Se eg WOH B A S HOY MUS ATH TT Bu 
nut odt fogs Hae! Td sgHS FEA 3g TI 

Hea | Ba asf o Edn fie fre guar | TeASTIS 
auth & aoa ute Sse iii usr 2611 

HAs at tt Hew age Ss uss fAw uictt At fed o 
qeset o frots| SHY wruet fest neeret oidt uAate Ft 
at GHas feu ae SF BF Jeet uB od uT Ha gH Aw at 
TAT fo HAAte rt 4 fags’ feu fHots Baad ats fHAS 
ufset f ATS aang Fs JE ASI 

saeue fu at sat feo fer, “ HAote at 3 nmue det 
fea fest 12 sed 6 HS fet fa H 13 HTS nwed fee 
AHH fed unt” ug a fim ford fes gem fom fa 
mnadt AY fee HAate At ¢ AYU Aga wsad act Tos 
HO! HAAS at aret Bat 3 feohat gat ule St At fa att 
age J HAAS At Je SAT uruet ae S TAH Tat see 
ta dt qos © usd age ola ANSE J! Ge AWe dD faa 
a30 fRy dat eAH Ge 6 ag ot fas o de was aaa ut. 
mo. ot. H fsadt Se I 3 we fear fu t aus as BA 
TAH GeO dy fas de was age d 3st HAs At Tt fae 
od fey gAst wust Hae! HAate At ageeat ct ote 
feortior age wet AY Hoel 3 CAH Ga wt seer fas fee 
He a niu AVE? 

Ae SHY TS SsHst Hast dt At st saat fea feat nrras 
fea aut Atl “ faut fee Jes ustas 3” | fAA Hea feo vin 
a Sa gy ae HG ad de OA wa feo via 3 fe Sa 
AMadt ue As ee free yous t dy as odt d wae! 
1989 H aed fa Ho ues wet Hem fes at Ga 3 Jes 
as Te! Avast ws-esns chet 3 AS feos ame Shige 
fest fx Jeo ade ow wards feu aet saciet odt nret 
fen aga Ho Ue ot ast Hoes odt A ote AES df 
fen He @ rege ct gt fu on @ yous @ eA oar 
ode J st sost nodt) fan on feo Hous ot amet odt 
Su aH ag Atoa 6 fan Ft Hes fee yes ad J Hae 
ft fe geo co yess o Towel fed fan fea Asa oT 
geo 2 a fit ag Hae J st mre At ow ys ot Uoedt 
deta | 








ag ve oT on, fiw Hat EacdsHse ads, 
addsde fiw (fAGe es) uduea 








oh 2K ok 
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aa faa adt usH 3s + 
-desne fhu ofeoudt (frau feos Ha) 
ade 4000 A de® fa naa Bu-ngidty args 
fea @sg ven t usest wot F Sw a ord one Tt 
Ba UATE ms faa t feerfant fee or Te uta =Hatet 


fen tH tT ISH ge BS mS SA at Cudas AHS 
3 ad Te Sato Wed af a Hous ot eat ur fest! tH 
a urafaas a dest for gone dt we Bar ws wat 
Sat SG niue nile aH-es & wos ‘3 es fess fer 
Zao, fen ta oO ses wT Oo ast on ot 31 CfA 
ad 1881 fed Hd sone feacHs (Denzill Ibbetson) 3 
fetter At fa “ast ¢s, fos can ct ofAdt AA TF 
HAs fea azo fen dt usu fee 3 ws Fous ast 
eH 3 ged & simi fee 31 fea Aetet os at ot 
weet we wet 31 fee fefsrn = as feat fea 
ques 6 foe asH far we sar ms fed aH, 


cAe o fa “grmoHe-eet foe TaHt ns foe AUNT s 
act Aa $ ASS AS a yor fear! Sai B vies! clot) 
3 uf edt ag fas, GH ot gonat Hes us ag £83, 
Uns Ae fes! TEA Sgt, fia AS us § 2H vies 
usu og fest) Sct oe 2 we os, gu UH St oF faa | 

gone tht geet 3 gagHt ads, UeH SSS 
fad us feet saadt & wget SS aan (feHen) s 
Hae 28 Sat 3 fen fers Cu-noetu G3 aa a 
font! gone tut quat, nia <t gol feaqt age tt 
fessor, umus um & vans wet wags 3) Aw 1000 
3 adty 500 We 3a, lve ot fefeoR unin 3 fC Ta 
QoHe 8 weAt went ct at dat fea dt ger Afenr| 
goHeee ot fefson ae d fa A fea fosve HfonA 
ad st AAS OT ASS ST ASI ON Ade FS Sd fSHaTT 
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ud, A fene da vas or we oi feo dus F eu Urs 
3 nifasue we we TI 

1469 &t: fea urea nies fa Ga UGH 3 zat 
maT TS sod At 6 WOH fot 3 eas ve TaHi o 
ert 3 Hoe fold o stes-He wes wT Jar fesr| 
8A ad dt, a. feaws 6 afzar film At: 
fes Bat nmr AEM 
Sote at uaa FI 
foe a fea Hof aTHS, 
6 Farfenr wea AI 

fen Hofe aAHE ms fend Hatsa Wolo Tg 
Afors & nur ms nitue ufserst 3 mourehat gat Arat 
ages ada, S-des J vat 3 Pous-gent Asst 
ISH J vat Saret fa wey sdt| ug oH 3 Us Jos 
<ds ao fen SHAS THY UGH 6 HSH Ads BEl, JI VSG 
ust! fefson aes 3 fa gous 3 HS PEAT t do 
od ae faut t frat De Ue Sa st fen 3s nmi 
wean t fag ze a, Qatf Baers fits oe 2 feo Be 
weediot atshut 3 aattst wus atthat) ua fut 3 gem 
foe ct Hee abst fata ag afore 3 fhe aH At dt 
fen wet At fe HAOH ae HASH 3 3 ae fe aT ay, 
fity 3 wen 2 fedo nag ot dt notes asst 31 eH 
Seda 3 mfonenT meest eofmi as gaat tt 
Hode, HAH 3 fie fensdmit § Ese a wd-wet 
ugoeea, fen dt nme a for di fem Ht age Has 
HASH utst 3 tifimit S faut S$ Hee fest At) ae wfse 
3 sins usH 3 afese aH ‘fay’ faure aS Ft fa ae 
Ss ue st HASH ct Hofest avast J ms nrue fen aH 
aH Bet We te SF SH fle ot seq 
fity dt S$ aust Ba 43 dt ugs wet 3 fa vg F 
USAT SA VAISS eS fam 1710 ¥ 1715 3a, fer fie 
aU 3 AHe FS Tet Sa, Hw TH tT Ue fos F338 a 
aso-dg afte fiw dt & on wo fiat vartimr Gret 
Hotel & Sto AWS Had, WeTe Fone ec, fHu frst 3 
AS Ura, fest ms Usxt G. ut. 8S weret ySH 
afooteur| fest a ores fog do fom ms 10 Hd A. 
aus fay 3 fest nies nruet ga ddt) GA wat ast ai 
denis faw 3 Agag-f-weA AETUS als, A 1799 + 
1849 3a acti feo fea fers oa At A cfr Ane 
(Had ASEH) SF AHdE Sa, we J fRavsus fa 3a 
fet dfeur At 

fie on dt ugs tu a, en ust & Ba at fhe 
re a&| 2a ga fer gave 3 3as & fitu Ane fea we 
HfdHH ade Sd fefsoHars feud Jo fa usr oH tes 
fe ced ade Re av are Gee aa 
os ee ie 
Sine Sica te erie sa ee oar 
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gens fau ft do ad We Bl ASS sd fHu ase, 
We ANH fhu nies 3 worst eo faw ead, THT 
Grseiit S$ vs ve dus cho wfaat geht) wear sar 
fity @3 st dew Ast om dt usect Re He Ft 
agetfent fam | 
(ee fags wet Un fh dst Hees) 
QIHsers UT ys 
HoH gents fAw ¢ dee awe feg dt, yaHE 
on ‘aH UsdoT WiQHS 


gonet omit atat oy 3 azo a@ we Se SF, aH 
a mds J ae, ae 3 wane A ues wg T set 
worse $ nae 3 pee fs yas aa fest fm 3 CHS 
wast o far Adts S aH due a ot, wouet 2 afve 
‘Syooe 6 63 dor ae fee fkor fea fom adst ga 
a Ha 3 od aed, Ws S ufssi nos we wT A 
YOWdH, Jfsees 3 AS SE ud te Hes 6 ws agent 
fomr 3 ued S anet 3 satan S ya Sfenr| 

goHe AfAA age feo, Sad HISTeT TW! 
fina ore fitur, fHAd Sa fw vad oS de-sdu age 
ddl feat gaoHet tht quat age fAu TH @ AGA 
ws 3 fam a qoneee fea wifgswest ot det i 
Ad HSE & ASH niSAS: 
dt vat a nis AHTe HiT 
fu Sect fest S Hrs Host | 
feat qunet 3 watt & weit 3 29 He, 
1849 file HESSS wT sar D fam viada 3, med 
Zect fa fagast a wa & wet, une nied 
ured a we feet fest) sos Fs woe StAet gE 
ae| feot fee aysas a ga adon fHy AHS HT 
sos adie fity a vhret as ae) “Hd G Hd, AT 
Hes” & nme niga, form fity du $ de owe ass 
zat cara fanras Heet (anes) feu Se AeHest we 
a uUnAte wt Uxfamt| 1877 fea, SHS fAut & AA ase 
ag a, fie weer ag dist wes Afserse yorr fo fhe 
ag ries we ss 6s-nee fafimr deus as eet 
set fos fu 3 GA oe wMfEA ats ms vis fea SAG 
ame fea Hew 3 Tel oa Ca FB-TS fo 
UdH weeet fami | 

USAT TH HSH J ATE ado, fAdt wt uss ATT 
fom | USAT TH nied, fe ZA a none fea ads a 
ofent ate foot d ug 1881 fea det HeeHmS FS, 
fea forest AS 17, 06,195 so get Atl YTS Usd SF 
mds us fient fea a es, adte fay ciret I ae 8A 
3 as Tht ms Asevst & fAw Ha ofa vert ms 
that & fret usa muse wet SSA Ts Ada’ Ag atsT | 





3 
3 
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faut fea nue usH wet wasst vet og aeti fae 
formas J We age, fea aH HS 1921 feu feast Be vA 

das oo aet! feA ct HeeHEHTSH fes 2,08000 THaASte 
Tie asi hiser ea 
aHurdt 3, Savet fea fea fears ag fest At fa fay aH 
mae Je wat d| fH wet dh, fle 3 yASHat t fess 
zoo, fidt fa ous Je BI 
foe AHA & fess 3 ag-adit ct fas oad 3 Fouet 
3 uy Hae aS adty ct By Ba fay AW Te ns 
AAMAS 3d S So va THs age Ba fea uAt ar 
fog dt ofa Hot fafa 1947 fee wraret or aet ns 
Yos US, ASA SS aey edd SH fants et goa file 
wa, aes fesa 3 fu festa & de ur aet, 7 as 
ade tT UME AS! 

net & Ae fea, Pues 4 2S Que WATT 
& ot, ufset ufarsat HASHTat ws fRut S nmi fee wat 
fest 3 fognss 3 foe 3 HAGHS fed 2s fant! HAGHTS 
cvAHe set fest fame At, fen wet ufanset feos Re 
A fae aes 2H Ue uel ade Ae we By fAe ud 
Te | MaIAS FS uoagsaT 1947 Sa, fRut & aes or TW 
Ho fx qoHEsTe 3 10 Masa S Tus JaH A ag fes 
fa fans Sor gd AS fAy must os, feat ‘3 asst 
ond Tat we! adta S fess fu aH act a foe we Te 
3 fa Avadt nse F we Hae! fen fs 1931 F yor 
tae & ST AGS T ys AHS uss 3 Jan Wd aT 
fis fe ‘mest (geat) § ust, dadinit, sddbat urfe 
fea unm foorfest fest wedint A nme UGH, aes 
foe fered & By 3 fu ‘oda A fAu AA Ua Ho 
mS AHA fed, en ent & asad d va Ho, Sct Gt e 
wed fed nt a, fry USH Bs aA HS fo" UA fed SH TE! 
es Pea eee ae 
Agha? fe fonmAst S ther a ‘dun’ gerfent 
fir fen fea fut ot frest fient 3 os are ea 
fsaot at goneee S nia Sa Tet) ufys wera F Cue, 
fen frest $ wee wet 15000 aoemudt fen S ‘set 
onus” Gre & ware otst fame) we eo at ihm fee 
fitut o dt dower foo st dum S 3s & une fee ow 
fest fame ms fits du S act ule faest fee sew fesr 
famr fae faut a forest ges 35 ARet ofo aeti AS 
quHesd 3 fee aaS FSH ats! aS UATat Aa we fom 
ud WoHe 3 fEA oe A fesad aS, Ga aes fe TANS 
wt ag Hae TI 





are ni USD 


August — September 2005 


dseetfant 8S We ade t USS Hes a Je st 
oHudt, fadadt 3 sdedt Hugeet o fAut ¢ TG 
utfemrt fam | 1978 & fle’ @ mY feu, fe oon, fre 
uses, fret uigoreret 3 fHdt Hd S YSH ada wet 
Hasediuret So sdk eos ae) tet fitu ase os 
ae, fae AS ae, dat adh ow HF ay AHE 
TESS AS ae, Sch Sut ans ners Sus etme fim 
fect fea fits afeget oct aret, 10000 3 2a faa Fe, 
ge fensdnt, sd vows Atos vies Tn as ass 
mts a og fay o ust gd, ud Percival Speare © WAS 
mond ffu oH ae uw a gat odt Ad dwe ve Tet! 
UdH fasuust & Hae eer yroHeee fAu aH S USH aT 
ad Afemt | 

gone cd vast 3 saoavunt ct a aa fee 
fesant $ fest ct weadt fee fest) feat gaonint es 
OR cho cites eae ciis 
fea zoet fest Atl vifiera cores for @ 
St rt wes, A. Reo HS 
a38 AS Ut at sufea wT gu ues ate ws fAot ‘a 
WHS ads wet “onedt fiu fas” ge & foe unat 3 
fir gquat 2% uaa ffs wecdHt, Ie 3 Aret ot 
aes feer fest) ug 2 filst fee wre. WA. A. 
3 Cufemet o dt feurfiimr 3 us wer st aew foe 
UoH ot ame ot 31” Towel 2 used nee aaa, fut s 
fig AES adat ude Js! feat S fewest & a fHut 
mg mefont nied wats ad wet Toms feo Hite 


y 


(O45 9 


ggus 3) fen oh wet fend wold fie prot adi WE 
fro mers sus BAS Te WaET ues ftw F at de 
for Ht Ff fea yosst ugs wer dfenr At fr fF oH St 
Se-gH ut Hse 3 Tee Got wT mst au oe on at 
Be-aH O wtuat nies odt Host At) wird. MA. MA. A 
Afaa 3 fees fust J SB Ty-eu ass 3 
aeuisa fenast Tg oot ez Ft 3 ve ge ude 
mfosarfont § matsee &2 o feuret & ad Jal fad oat 
an 3 faa dg Sot!! we-an ms on des ws ug TT 
Ha Jue 7S woHta sHfee ays ugel fu dH 3 ag 
Atoms & dduss, Adtet & fers ms fAet ow AUS 
feat ¢ fears ade wet, weH asad fone atst A 
feezat ms Auet ahdt & Asse TCA BS uses aT 
font mis Huet oct 6 og as fest) ws. WA. MA. 
ms SH Hct (AUT ms BA SS C Hae UTS fA) 


MH 
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3 vat ust au ae fest fea nds Soe gesst Ho 
faSfa args dt fea oH A qoneee & ona, fers 
HOyst usa 3 ust UA fed wos fsawe ct afha ag gt 
feawe ee? 

nig. MA. MA. vies St fearsus gal fea F 
Afont Afon He eer 3 ea d fEaeH AS yst sdta ess 
a SIT WIS TS | wat Hu wea, HeTHS fEA yst us 
a oufte di fea gas AS yeni cit it ue 
ae Hast nrStfent dt ured Te Js ns sas tT Jd ue 
frest USH 6 fea AT wt WET Ue Jol nin FoHE S 
web feaor do fam 31 ut. t. safhyt wens ‘grHE 
Bat tt wafhast S TOU weer I ms wer Aste 
ol ea nmun fea Se UT HS Us SE JS! cs fea 
mits odt Jet eS dt Sat 3 ssa S aT Bat Hae! 

nus 2000 & uetes feat fee aes Aa t 
85-33 C3 wrefenr years dstag vefenr | BAS niwe 
as fis fa ae fitu fees mse us fe en de feo 
WIHe 3 sds 3B ude ufenr afer FI Qe ung, 
MA. MA. CAH ge et as fofmt o gue a esa st AF 
fitat & Sfime w ona fx ag wfuers file ct Aol datas 
fea fendte@e ure fly Hest we da 19/19 vET 
ee 


: Ov 
a 
4 
ch 
i 


ae feR as wet ade ast 3 3 o dt faa Ss 
JOH ant famr At Gat 3 aet de atstinins ‘fsg 
Set Ht 3 Gx AN saa ven Baes! S ws aes Bet 
nig. OO. WA. 3 wes vt Aft ae fa oe ot dat 
At, W fe fase ung fe Tt Ata as deur 3 o ot 


arent USD 
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de AlifAA Sgt ‘eAH Ge’ ft HAS 3 Fest Asa 3 
JoH ast ats At fa feR ws aet dae o ast we, 
fen ad andt wet & SH four wear) fea gan Ft 
ms. WA. MA. ZS dt agetfenr famr At si fa fu 
fezes fueS 300 WS S Bea Gd TAH Ge FT HAS SG 
Js o ag BSIfeA sgt Tonner ws ats amr ATI 
mine fee ura fee again fits Sree? figsdinit ot 
ust sgt fyes fea dol -HASteg) 

A mat usd@e ade st ust wae d fa usse 
AY fed Ugebot a oH A) Ae SITE ond urfe S Bot 
& gent se fone st oen we Te ct aes act! ads 
2100 Hat fie, we 1948 fee Got o TH FETUS J 
fmt 3t HAs ad fee wget gH dt gst awe Bat TI 
tts ms usa fea usAt UgH At fAHA FS HGS 
Hd | ud Ae feo ta fenon t unis J ae st ust 
UdH meu J fem) vin Aaa aa fea, as a TAS USAT 
UdH & Ba af TE JS! nest HASH S nia MS ns 
tus usdt Wau 8S aga ag fort st nm Sa HASH 
SS Te) wet AAS file, Soret Sat 3 wmus Be TE 
ad Be st as dt Wai nies fen@nt UsH UsH J fom! 

oA fea etret eA At ug 1917 fea af@feret 
a oH d We ads, AS CH UH fed d fm asa 
ehret uct gu ehret ae gd fen dt sgt vis 3 achat 
ae et) weafsase 3 8 & we aves feu woes 3 
oa eAht a ga At, Furuse cefsnrt ct unt age At 
ug midint Sat S ot aA TA UT BE nes SS FT THM Ss 
HAS J a, TUS UGH Bs a FoHet UH nus fer 
Had meafense 3 UeHt ses BS HASH TH Aas 
dae 3 Bat 3 Re age ag fem vin UEHt sas 
Us 2 Sa aS oS Ht af Te Ws! 
oF frest acts fea ads oo aet At, us fedt forest fre 
TA HSH J We Ads, ade 17 By ofa get niadet 
oa fes, Avery SH fea wus odt eet Ht mis Sa, 
fan UdH tht nifenretat at afore S ta a nie 
ees Os a ae 
asad fea uote duet d| fen wet 1930 3 1947 sa 
a, fees vet a. ut. feo ade wet su cfssi 
gouet usw fsnra ot fite us age ad fer At, us 
1947 fe was eT TH, WIHE UA wt fami 3 BHA 
JAHS BD HTT SB %, Cudas wet su fitut RS ade 
ee ee ee 
st ust Bae 3 fx flues 20 Wet fea gaat ot fhe an 
aes va JS mS foe feos S must va Jol fEA 
UsH sadist fiz act dacs a ag a gsi aS 
Head & THedt fhu Aas 6 ¢ ads gU fs vs, 
Gu fiat § frost mie age fee afse ass! wort 
300 Aer UaoHt wet Aes AdaTT S 100 ads fea", fAA 
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a-ng fea 3 fx fA At an S oie oe TH 
zue due wet, GA ue S oraet dat ode F nes fea 
se utd pase oA BA OM oS or OSS FR Oe 


mae TH de 3 Ga nmaret & few we Hae del 


[H. desne fiw fais, 13 nerds 1919 - 14 eaedt 200511 ‘fe fean”’ 
Het 2005 fed i HuTear i] 





ok ok ok ok ok 

WIIe FA su 3 TaHfs 

mesa fu firgadt (510-432-5827) 
gu HAAS oT Ben J fAA wT gE J BH Wdt ufsaer, fea 
ms fern a dda CH, GSH w coo sug difss aA sy 
UHTSH ot yet St Aa Bat wt wmi nruer geri 
dfeor JiuNsHt st AS o feens Ue age’ d-niefs nies 
oe Gurfemr geafs & Afs deueaq og 3 Als Aa Cufmr 
age 38 aGe HB(1349) WS Ad Unt Sst FT Ht we 
TS lAZSt uies YHTSHt ct nia mrs dT, wrst } doe wet 
Add gut 2H dt Bs 3 us Ade G Uae SHS FAST nea 
SHSd FeBseE UT IJOIEAST Ad FH Bs vs oF fa AS as, 
fae sHsd @ dy-Sy ced Jo FHS Ht Su-Sy OH t ufose 
a fy-zy ge ug fea AS ufsse Ad Sa ANS Js, ws 
feat godt ufsafent 3 yes T1 
UdH © dated? 6 UGH O Tu-Su SH sui fed gs a AHS AT 
fea 3 fan aw an-3y fee aus 3 gas-Hss 3, fan wo sae 
aus 3 ASS J, fan wT als aus 3 Hos U fan o cet ns 
agH J, faH aw noe 3 aet age der J, aet un aad 
aet He 3 fo sate 3 va feu fyaw ese d, wet Sst 
am@a 3 fag 3 Ha Ue oes age’ 0, aet BA aA due ns 
act vas ofa dt nme afer SA-3u AHSt For TiTeGHs 
feat eHi-gut F Bug Gos ow Guen feet J- 
L.3g 2h 3yu vse efam feg ee odt HIE (598) fEA 
ues sa fee fasas sHt-sut 3 He tht yard aet 
cfr § se T Buen Jl 
2. ta 5 saet aust Aa 5 AS FHSS We font Fa 
urete Afsag & ButA(1421) fA ues uast fed fre 
sym use J Ba oe HS adds cle shoe w SA fed 
me fase we fes feas a dt gan oF 
3. suf ys 3 wset fea At fri (1099) ae sui oe de 
dt Sse At faim + fear) 
4. Bu fee AY o AHS(738) AEG Su TUT J Ag adh 
AHS | 
S.reosd ys usdtei wats se a ag StI(269) Ys 
agge fan t su 3 sdt (He SS URS Sot eT 
6. adits He visor adt aH vee aif ua fag ator FH 
aor Vist Hs mie (1369) SS HS St EA ats odl oA 
ade Sl Hse Js, WBS Te SHS ats 3) 7. wets Uifs 
fea fa@: Ate ors efao weiss oa an ag se wats 
Hse (1365) Ste Het US ad B® S Ste feeds Has J 
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freer oI 

8. sae fess F uehy Aaige a fsa vats AS 
daq(324) A dat doe ow dt da fies J st gai fe 
TH Sat shoe SS ut uh fhoat urfea S dt frost 
adhe 3 fe@fa Ga st THAT Sa fe Ts 





A gmt gas ns Ag 2 usedint S eHi-suit S aet Hoes 
adt fest fea vin Tenit gsast & Osars BH-3u S St uSeT 
fag 2 ad us? feat ent-sut & uss dew Ht Ast 3 Sut 
wafer nrgnt 8 ot ats Singus § SHi-sut fee Gar a 
nm muse Jee HS UST Wd Isl SHi-Sut SOSH TTS 
Ba fea vA ae BS Wd JSlag Atos AS dat wel aT Ge 
mfire & fms gut at ow as & ae vs af fe ani-sur at 
mot Ast at suit orate mre os ifea met eet o for 
amt gast ct wet Ast o at fan ct fet feuret unseat 
ag-adrat | fea AS fhe SAS qseat F Cug dg as adh T 
Aoet| A Teaet SA-sut o act wast adh feet st wif 
age ge di quaat ct Gsuar ada aS! 


aerat ot st Quen dt feu 3 fa-Sa fust San A TH 
wha 3 Ae Tevet (611) wAT st fea ug fust ct as 
Sor isn ws fust on wfee 331(268) fea fae 
eHi-gut feg Bus a Bd TAS HFS" o Ad UH aes Ut 
as df Age Ast UGH d-Hee UsH ufo AA| UEH Jie x 
aH Afy fSsHS ATHI(266) ZA sui et at 3 Ys YHSH 
UT OH que ae BA SO Jd 2H We Jue nS Udl AGH ATs 
ut Age AWE USH 3 A vat a act SH feons Was aT 
Us YHTSH, niet ses, Shdgy Ws o wus nied THe 
HAA asa He ot feat ms AST us os AoE’ 3) eH- 
se st ng ys wrsnt dt ynt, nous vt gaat ws 
mun UH fuming fea nifsat Ja ms ISH Jag t HUA JS 
faot et DeHfs at-gt 3 use aget ms feat 6 gse ow 
Suen feet dina # fit dr AS few fest ag IM S 
Vist det wot st ® oafsnt & ds & aoest 2 ret as 
Ue ue st Aas & ndat AS-As ust aes uit wes 
fea ntuet afore det HHS A cag Adad ws THs = 
33 Ad vat feu sued | 
ok ok ok ok ok 
‘A 38 A foe you seisp 


Fdenis fru, USA 














flues & & vefani + unread fea ATS A feos’ fesn wd art 
vos cat I os Vea weed S fast wo Ags fee Je SHS 
yedHo 6 dae feu Hess St TH ast S; ug aS tu ae fsus 
a ford 3 WS fies oohia 3 fot Sisal 3 Set ot 
3S Sot fasta fEA AS HAS fite fomrdt Aferes fAw Feist 
2 fore Hat do ad A eu-Sy feeerai S faftmr ws mrrargi S 
eine 38H 6 J-ag Jo fea mr fer o st Ft Hfode USE mie 
mest wstha sso ct oss F AWE FT AAS)! Ss wry far 
odin ‘3 udd Aas | ofad dt Sete A vow AU ueds fay 
aes an 2 J TS At fan ow See wom Votes es a fasta 
Fd-He Har 22 egedt 2003’ t Ue 14 Cug van Jl ug at 
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Afered fru eS wa Sa fEH & oss odt ats form usar S Bost 
ov fa fhors & we fee ofa a dt fer fen wd Crrg afon S ner 
Stour wre | 

P38 A fore feon fedu udine wheat 

Host, 9 Het (&. WA. Tet)-Host S AHet att Hes Jadu 
fru ee Hot fee ot feon “Has A feos "Ss urat ware cH 
toa age de Sa-fos udine Ure wis dfoura dge "a wfeg ag 
fest aet fan ’S oud wees & udine Alans age Je Aafus 
fast § 12 Het wet Sfen wt as fest form 

AAg des 6 vars fers aS wT JAH 

datas, 11 Het (usted ue fAw)-tere ws ofanret Tetatge 3 
wr feoH 7 aS A fers ow 13 Het SF HOSA YETHS dae Fact 
afeg ey-ey fee udinai oH Heeet age Je audt fesu AAG 
aos 8 fea gan wdt ats o fa Ga ay 12 Het 2005 § Gas 
feoH vag 3 an w feo ene we fa feu so fre ates Ani 
seat § far sgt ct on st odt udedl ws feoH 6 Tas UA 
aaa wrust frac geese ’ v Un ad! fe Jan oa Tag)! & 
He An AAfen Sta. Ao wes AAfeH DHS Dust ’S yrorfes sine 
Sa 6 foe udnai Ht weet Cuds wd aS 

anc SS feon ‘A as A Saw’ | ‘asta fFe’ 

Bftmret, 11 Het (afsed fir)- AHfsor Fie o fa feeet ’s fiuct 
feu ‘A 88 A feos we fAw afos Ss geet aet ahct SS 
feo 3 ‘asts fee’ & fest wet o fAA SF ame AAA was 
Hofee f ums A: wns flu Kid feou ‘A 8s A fers’ 
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fen ‘FT 8 A ferw Bw xyeoHo ww 
fedu ad gdbui fast feans od Holt 

wifsrd, 12 Het (Hadtu fru fra)-vofes feaH ‘A as A foe’ 
3 Ht nore sus foe & Fae Ere aHel EH ‘aslo fee’ te 
3 ame feo feu fronwet fea ae 13 Het S yeoths deaf, 
ae fx fA a feda ag dit fod oa sa feda & Hfeniit Ss 
feats odt TF Aan 

fifty Feet Ss FES A fers’ w yesHS dae TU NS 
Aaa Suist fre Hoes fees F HHS 3 FaRdni Cousin 
mfysrAd, 15 Hel-Hudctu fAw ffg-feeeqrs feesH ‘A as A 
fsa’ & fedu fee Sadint ie fire aaah Git At mars 
sus Afss @ fuees det feasos toe fad Uae Agag & 
meciien fefent fot waadint 3} 20 net F feo feon ages 
5S Jae oes dist 3, Ca HA feor & Hs fee At ers 
sus Aisa & Ades fire How fee tums *3 feo aes 
nun fed ct Sascha gdht|----HHet wen tees & yet A: 
ohted fru 3 feou *S frat & oatha fad S mrntes age & 
eH we ms feR Hach At nore sus AoE & wae ct sfhar ’S 
feson aden wees T ose SH Ha ast, fawn S Tu Bai S 
ee Ja us ava Ae fest wes fas andl & A: Hifdred fr 
ent 3 Weed & fort Hoa es fesn > ase fee te 's foaret 
sthor °S feson adhe avast wet faerg sfoe ow Ae fest 
moet we uif_srd & U: AHS fAw gat S AaeTS At wars 
sus Atos Ss geet get aNdt ct fats] feast ms efor fa 

































































feu vel ave fea wes udtns Sun & Bel dT! Sot eth fa 
WaeT Ht wares sus S fhu feeeat ct fea 7 Hut anet arte 
ast Hit firm fee A: Hedls fay ofr, fysues fh yore af: gu 
feese Atos ofonre, fmt Haars fru wftmrer, A: aes fry 
Wat Hag AHet T: usUE andl, fits oats fry treet, A: 
usfies fire tat oS Stree fhe Act fire gests fEcosHSS 
treet fies aS a& wel ASat mons fA andl @ 6 fruat 3 
fues iises treet fee fea feo Sue Cuds fiw wfos § fattae 




















Aaa seit SH aS Te Jo Tt orgs 3 HA Tet ave fer Tet 
WHATS fry So oA SUA for At fu AES CH S3dHS TE AOTS 
Has A: WAU fr sug 3 Ades fers Sead ust uA ats 
We df sndia Teh 

‘A a8 A fore’ feo ¢ udt Sat Yaa setest t Cue-tnat 
ufemrer, 13 Het (Revs fautsed)-"t 8S A fsa’ feo SF mars 
sus Afos & wees Atos SS at Sat fes We ow feo HAT 
do & date ae fom o) tea waa Se fEH HAS > Ba 














srt o fa fen feon feo ufao as odt o A fa frat anit osfe 
seo S SH UITSS TH Jel 

fodt feo aS A fsae’ § 8 a wae Al nares sus Asa ’S 
Het ant wrgH-ATIHE 

valas, 12 Het (aerts aat)-fodt fewu ‘A as A fore’ St HAS 
"S FATT Mas BUS wis HHet at wOH-HGHE Us TE TSI 
fra ners sus @ Weerg Afered faw seist So gest aha 3 
woarfeer frat far a feR feoH & asle fee & fest 3, Ca Anat 
Towns YSIS act & fA us ws Aeas Fas ure fem 
Hadifeans & fea tise fou & feo a 38 A fers’ & fea fame 
Hadifeae ge age at fa ast di AHet ane @ Rass eo 
ff 3 fen Usa fee feo 3 fe AS Foe’ fu dy wuss 
Hogs JS mdeH a fea for J, CA a fen fean fes vaeds 
ast aet oI 

AA dds 3 ‘SSA foo’ feo Hac faige set 

Bfteret, 12 Het (afsed fAw)-tare ws dfewrat eta) F 
Jani sfos edt fesu AAG Sas 3 uta feau ‘A AS A fore’ = 
fesonua Hist § fers & umuet fruse 3x fest o1 fea yorerer 
AA das ct SuisusHe Ast Aster Ste ct fort Aofea aH 
Sort Wet S wa AH ‘wl’ om dears agfent ats! aut wet 
3 ttm fa AAG dos 8 Telade & Jant § Hofent fesu ws HS 
fers ado Bugs fase wmué eats S 3H fest oF fa Ane & 
nees fea un atst wedi 
























































Aaeg Afos ws andt Hast Gus fypews t dst a we 
ad JS! feA HAS & Aa fed Tees adsS fAw Uist os UAT 
oi at fea fore odt act sa afog asi Aa: asses fay 
Unst, Had Huet andt 3} SHS 3 od fesoa ATC tent far fa 
fae & odt Sat trea setest, Howe! ns fre Host & APES 
a Que ci oe 35 ao fest Tet CY 

fact fen FT 38 A forw & ase fee adt fest-neerg Feist 
ASug, 13 Het (fysure fw)- Fas FA foo’ feeu & yesHs 
S8 aan fees ws for g, @n Aga feo fiw wfoe frst 
Afares fia Feist wars At were sus fee S AAS ats S fe 
Ht mars sus Arise Ss feo $ det asta fae odt St ae 
feo F a8 A feos’ $ ‘asia fie’ te ws HS fw wfoe ct 
eu Het 

ofoure, 14 Het (afsed ffu)-dteg feon ‘A as A fore’ > 
fEA feou fase tare ws sfooret wetage fea ns SF ufsst 
afeg ast foe udains SUA Be TS A: wes fAw out at fAw 
Ato wees Afsres fru setst ws Cote Hofea A: fyshis 
fry Ao oe det ders et eu sd of Ha Ue ag fs Tol WA 
unis’ & Qu-vesd fes Une A: mHeAs fru Kis 10 HA TS 
8.30 en fru Atos famrst Aferes firey Feist ws Aofea A: 
fydturs firey Ay os det deers, fAA fed feo & ate fee fest 
aet 3, ag fenargs wear a fest 

‘A a8 A fore’ HH fea wa: Setst ot sthor ct ar Set SH 
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four 

weuUd, 14 Het (we)-TeHfs fhots usa HS AHA SO ‘A aS A 
fore’ feou feurGe fegu ws-uis Afost fea dA ude ad ad 
rt °S fort va oe ufsrn woledH ws 3S AA UH ao ct 
Res Feet fe foudt ast od) AS ANA T UNS we Ages fAw 
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fares & & fen § oct Sat & fest ( cats fw do fs, tara 
area 21 Het ter 12) 

A 38 A foe’ cao firs feddt agent Het HET wet Saini 
We 





13Het & fast cet fea feou ufsst 15 ortes & fash 





wet & fea at ats ae UH fans fea far o fa At wares sus 
Afoa & wees forrat Afsres fru sett & vad fages ct A 
foudt ott or 
rat se et fiers 3 Waes Setst ws AHet ane & uA yB- 
sen 
ASU, 20 Het OS. WA. Wer)- navst we (Sdews) FT us uy: 
UH fru send 3 far cd fa feetes fret feu a es A fsa’ 
e Ung & fessa At dt cer ee fos ae fire 3 At mars sus 
fog & Aaes forrst Afores fru sest ws AHet anet t uA 
ue fers TSI 
wie fea feo Usaors Fite $ Hau asfent Tf: denne & feo 
fa Ht kat ded feu & tare fee o uae Aaah fs ome 
fans few faa & fe A Ht mores sus Aes SH gare ae oS S 
wrurg "s Ht wars sus Afoa 2s feo } asle fee o fest Atet 
3 Co ufsst dt fen feoH & Ura & TASH wat fee fostt ot age! 
U: veHAT 8 far fa At ost gee fer firs F fea AiR| TF 
worst ee & ys A: Yorn fru ares et sfhor ota odt Tt 
FT 88 A fsow feou fees 
“He AAD dds 6 Telave t wren Ss fy nod dt ote Se wet 
HAs det U fomr st Shroewdt ow fhu ot woe ct ar, 
nese ad ferasedt w au wrfsorg ast famr) few © Sa 
on UfsBHe 3 fsAcdifaGed 3 Ju gus wars sus ct AeeT 
aes de SU ada on fours fire feverat ct fea wWost anet Aas 
ade Bet nis CH as Tost wa scien aw fesu ad aslo fee 
THS ad BE AAT FIs 3 Telave 3 FH feat oufeve feces 
WSs AHH 3d walt ow feon & fhu vas ct yeaa @ Aedileae 
TH ad fer fami 

ana wus 3g 3 cfr, fA HAs fes AAG Fos wt 
Te ade SS wos suse AeeTT wT Iw eu Hus AVE TI 
And des J Telage } st mus SH FATS Urs AEs ast 
fra feeeat & andl & fose Ft dt use ast gi Us HAs at 
WAS AT AAS e feat os ea feset ages & va sia fe 
ust J ‘(aeris fir, wifysrg cehar 18 Het + 24 Het 2005 
TST 16) 
38 FA fsow A vest 3 fie de 
as feo ufoer tare feu ‘A es A fers’ feon tvs ude det 
| Aol fe6e ot Godt neat Sr Som fA wo ofta dU) Uae 
ufsH & a dese & gu fes fesH urge acfenr dt fH S} tara 
ufsA et yn ws Sa Het vee a He ston feo de AS 
Wee Jo fe doe ufsr fea efor wo card o fan dt Garg 
ads" & frat 3 urue dat Tefeur F | win St ina & ata Ba 
inva ufsr ot foons fe go wre Sa Ase T aT Use AHS aT 
dol oct Uist fed ToAient & fefsoHa ufsA SHEE G Sui cea 
feo feaen fia sa Choe 31 Ua-2 is Sara ws aH ssarg 
He ws wasa fs Tt ue-aeet & Alo fEH feon Tot SH AS 
feg wages } ded ws ule 6 eH sas fha age ct athA Tol 
feA Hane wet fes-us ta owe Towel chit sai dt ees ast 
aet | fee wet FS A fore ow fase fea fomr Jd) wares 
Bus 2 Wee Fist & one fest 3 feo fasenart uA et 











































































































ast aret At us fire dn & fedu avas fA oy ge Jester unt 
ae fool om dt ued us feou & sfedaes, ufsere qHet 
TIeST YUE aS wes Toot fie AAEet S onfShent S free 
ao st a fier & faa S fen A Sa oe weer Aa ER 
age Host + Huet and & yes gadtu fh ws ots T+ 
munis fir 3 fea fega terg- slower wetage ‘a udcine 
ofedg ag fest gaetu fu & HoCe wet Athen Teh , us BT 
frit frost 3 ofan od Bt unorts fre ¢ B & & HE foaso 
wet far We Bar| Ae ae fan fears saet a fert st AHet 
anet oH yore det nets aa & fea AS Hadt ans get a HHT 
fease “ afm ois fA tose was sus F west Wee 
nfdred fry Setst ae Studs feo & segaed J USAT 
Cot d east Afsa 6 feo eda a fante ce wet Hot fer! 
fER an wet 1 ads 20 Se U's Ae als We w oH ofr 
foo dl a feoat SH’s Het CT st Serst fos 3 1 ads 20 Bu 
gue fle nam sus 3 fou mast esne fedu nmuet sas 
zisa fra ag Afore & fered alist , Ca Has fu Snes = 
ge use wage et we(Hfyed frw voost mfsrg oct 


18 Het F 24 Het 2005 War 17) 
ok ok ok kok 


Ho nite ! 


















































Ag ure ! 

ma eg 

AH ot fama = 

fa 36 Gn fag Ht Bs To 
Hd fea afa ne fa 
Woo a 
fens fz & 2a Bw 
SAH ade 

a fHat fea ta = 
eg 3g us 

ot att ae... 
miySst-urehat ores 

6A first SF ct 
fast et oz Soar 

a HAS-fafemit S 
fHAHS ag tear 

3 Got fag 

fa Ami-sfone-die-udit 
SHS 6 35 

Sue aston F ngue 
agve a 

si at 

UA-niret ot 

Ag anise ‘J 
mnt t Se Sued 
He vrer ! 

Ag AA oA JI 




















Hoe faw ufos, fAumos, (os ASS) 
se ok 2k eK 
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Following May Be Ordered From The K.T.F. of N.A. Inc. 3524 Rocky Ridge Way, El Dorado Hills, CA 95762 
Books by Gurbakhsh Singh Kala Afghana: 


1. fauss at dis F Ae & Wea ea 9-€ nS IO A. Tosun fA aes nea |I 


2. HA HA afd Hoy Bas 3. aes ea 4. Tg-Tal ct anedct 3 GefesA USAT E. 10 UASat et set US $110.00 
fex yAsa Ut S| US $10.00 1S US $3.00 Ta Fl 
For individual volumes please add $3 for postag, maximum $10.00. Please make checks payable to KTF of N.A. Inc. 


In Canada these books are available from: Gurinder S. Brar, 122 Old Mill Road, Cambridge, Ontario, N3H 4R8 


Other Books available from K. T. F. of N. A. Inc.: 
8. Sikh Religion and Christianity, author G.S. Sidhu, UK Bheta $4.00 including postage § Note: Any 30 copies 
9. Sikh Relgion and Islam, authors G.S. Sidhu and Gurmukh Singh, UK Bheta $4.00 including postage —_ of Nos. 8-11 donation 
10. An Introduction to Sikhism, author G.S. Sidhu, UK Bheta $4.00 including postage $100.00 For free 
11. Panjab and Panjabi, author G. S. Sidhu, UK Bheta $5.00 including postage _— distribution by donor. 
12. Teaching Sikh Heritage To The Youth, author Dr. Gurbakhsh Singh. Bheta $5.00, including postage. For bulk copies please 
write to Canadian Sikh Study and Teaching Society #108, 1083 SE Kent St. Vancouver, B.C. V5X4V9, Canada. 
13.“Sikhs in Hisotry” by Dr. Sangat Singh, Paper Back, Bheta $10.00, Hard Back, Bheta $15.00, including postage. 
14. SGPC publications FREE. We pay the postage. 
15. cAH ga fase, famrat sar fAw, fare Bheta $5.00 including postage. (In Canada for Canadian address this book is 


available free of cost from: Col. Avtar Singh, 2339-68 Corporate Drive, Scarborough, Ontario, M1H 3H3. 
Books and CDs available from other sources: 


16. Avtar Singh Dhami, 3336 Bridge Road, Hayward, CA 94545. Religious bks. Dr. Sahib Singh’s ‘SGGS Darpan’ on his website: 
www.gurugranthdarpan.com 
17. Guru Granth Sahib- French Translation: Jarnail@sympatico.ca 
CDs: (1) ‘Sikh Di Pachhaan’ Free 23 hr CD on 25 topics answering most commonly asked questions about Sikhi on the basis of 
Gurbani by Prof. Darshan Singh Khalsa (Ex-Jathedar): Interfaith Charities, 1540 Barton Road #222, Redlands, CA 92373. 
www.Interfaithcharities.org 


(2) Gurbani-CD Free by Dr. Kulbir Singh Thind, MD, 3724 Hacienda Street, San Mateo, CA 94403, USA drksthind@ yahoo.com 











Khalsa Tricentennial Foundation of North America Inc. 
3524 Rocky Ridge Way 
El Dorado Hills, Ca 95762 


Address 
Label 
Here 


If you do not wish to receive this bulletin, please write ‘do not mail’ across the label and return to sender. 
If you wish for someone else to receive it, please provide us with their mailing address. Thank you. 
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